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In the Rasizvanso aon aAa sets “out for thie!<S 
forest his mother tells him: “Look upon Rama as 
your father Dasaratha; look upon Sita as myself, as 
your mother; look upon the forest as Ayodhya ; go, 
my dear.” 

There are ever so many thrilling stories in our 
classics which will instil into us great moral strength, - 
which will lay down for us the lines on which we 
have to conduct ourselves. 

Give us good women, we will have a great 

- civilisation. 

Give us good mothers, we will have a great 

nation. 
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The Commitment to Knowledge 


THE COMMITMENT TO knowledge, advancement of 
learning, these should be our straight goals. We 
admire the astronauts of the Soviet Union and the 
United States. Our life should not end with mere 
admiration; there must be an aspiration on our part 
that we should also contribute to: the great advent- 
ures which are taking place in this world. 

A student cannot lead a comfortable life, sukh- 
arthino kuto vidya vidyarthino kutah sukham, Fora 
man who likes comfort, there can be no lecrning; 
if a man wants to be a true student, he must become 
an ardent worker, leading a strenuous, disciplined 
life. 

We have adopted the principles of democracy. 
These principles need not.be regarded as foreign to 
our country or unfamiliar to us. Democracy, asa 
political arrangement, is intended to implement 
the faith. That is the faith; this is the work. Are 
we doing it? Are we practising democracy in 
true sense of the term? Are we not preferring 
mediocres, who do not mould public opinion, but 
simply wait upon it and do not guide it in any sense 
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of the term? If we do not become a disciplined 
servant of this country, we cannot be a legislator or 
a student or anything else. 

The first qualification is that we should put our- 
selves as mere servants of human welfare and Indian 
welfare secondarily. That should be our ideal. 

It is sometimes said that our religion is not 
sufficiently scientific and the scientific people are 
looking askance at it. That is not correct. Actually 
the Gita tells us that science can never reveal to us 
the whole nature of the world : 


avyaktadini bhutani vyaktamadhyani bharata 
avyaktanidhanany eva tatra ka paridevana 


The beginning is unmanifest, the end is unmani- 
fest. All that we know is just a fragment of this’ 
Reality. Neither the beginning nor the end is patent 
to us. So it is said, vyaktamadhyani. So we also 
try to adopt what is called a scientific approach to 
Reality. The Taitiriya Upanisad tells us that we 
must approach Reality by an empirical route. Look 
at the world and try to find out what it consists of. 
Is it matter? Isitlife? Isitmind? Is it human 
intelligence ? Or is there something beyond it? So, 
we see, it says, these are the five steps in the cosmic 
ladder—matter, life, mind, intelligence and spirit. 

Spirit is to be regarded as the highest of realities. 
It is that which brings out the exact nature of this 
universe. But will it be possible for us to express 
the nature of that spirit in an adequate manner ? 
Yato vaco nivartante aprapya manasa saha. We 
cannot; our words come away baffled, unable to 
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comprehend the nature of that Reality. We know it 
is there, but our attitude is one- of piety and not 
knowledge. It is not one of comprehension, it is 
one of apprehension—feeling that it is there and also 
feeling the inadequacy of our own intellect to grasp 
the ultimate nature of that Reality. So if we cannot 
grasp the ultimate nature of that Reality, then we will 
have to be content with halting descriptions, with 
imperfect definitions. We will never be able to say 
that any particular definition of that Reality is 
complete and adequate. 

Even our great acaryas, who have been empha- 
sising what may be regarded as the non-dual charac- 
ter of Reality, tell us that there are varied messen- 
gers, varied approaches. They have all come for 
lokanugraha or bhaktanugraha. That is the purpose 
which they have to fulfil. In that case we must 
admit that the definitions we give are not worth 
quarrelling about. So this aspect of what we call, 
mistakenly, secularism, or respect for all faiths, is 
something which comes straight from the nature of 
this Reality. We feel that the Absolute Reality is 
something which is incomprehensible in its charac- 
ter; and human definitions are faltering descriptions 
of that Reality and our attitude to the Supreme 
must be one of piety or adoration, not of knowledge 
or comprehension. 

There is democracy, there is secularism or res- 
pect for all the faiths. Fraternity comes next. This 
democratic principle must permeate every side of 
our life. If we have bread and another man suffers 
from lack-of bread, we must share it with him. That 
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is the sense of belonging to the same nation. That 
is what is meant by saying we require a socialist 
reconstruction of society. In other words, bridge the 
differences between the rich and the poor and try to 
bring them both together. That is what we are 
expected to do. So far as our country is concerned, 
we have always felt that we are one nation amongst 
many nations and, therefore, it must be our endea- 
vour to bring about friendship with all nations. 

Svadeso bhuvana trayam. Our native land is the 
three worlds, not merely the land in which we are 
born or where we happen to be. It is necessary, 
therefore, that we should adopt, if we are true 
democrats, a socialist reconstruction of society. 
Democracy, secularism, socialism and fraternity, the 
principles which we have set before ourselves in the 
Constitution, constitute a guide to us. 

People complain that students go away with an 
inward vacuum. There is no purpose in their life, 
they are drifting this way and that because there are 
No set goals before them. Well, nothing greater can 
be given to us than what the Constitution 
provides and that is rooted in our own heritage. It 
is not something which we are getting from outside; 
they are the fundamental principles of our own 
heritage. So it is necessary for us to have the 
Constitution before us and ask ourselves, every time 
a question, whenever a crisis overtakes us, ‘Am I 
doing the right thing? Am I serving the equality of - 
man? Am I serving the fraternity of the human 
commuuity? Am I serving the democratic princi- 
plo? Democracy does not mean merely anybody 
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getting up and lecturing to us. It is not that. We 
must be able to see that it gives and sets before us a 
central principle, which will be the cardinal guide so 
far as our life is concerned. i 
No true commitment of knowledge can be achie- 
ved if tho teachers do not play a progressive role. 
What the teachers do, the students follow. So they 
set the example. In one of our early Upanisads it is 
said: yani anavadyani karmani tani sevitavyani, na 
itarani. (Don’t do all things which your teachers do; 
whatever blameless acts they do, follow them, but not - 
others. In other words, teachers cannot be regarded 
as perfect models of virtue and intellectual efficiency. 
The teachers are in charge of the pupils at an impres- 
sionable period of their lives. Young pupils, in 
primary schools and secondary schools, come to 
them to be moulded. Love of the pupils is the first 
essential quality of a successful teacher. More than 
intellectual efficiency, it is that attitude, that emo- 
tional attitude of true love for the pupils. 
There is a tendency today that we should coerce 
when we cannot convince. When it is not possible 
for us to have our way in, try to bring them to our 
way by blackmail, by coercion and by such other 
methods. If that attitude is adopted by every indi- 
vidual, life will come to a standstill. There is that 
danger. We must consider ourselves to be a civili- 
sed nation. We must have a certain amount of 
self-respect and dignity and we must ask ourselves 
whether the particular line of conduct which we are 
adopting will make for the better name of the 
country or the bad name of the country. Several 
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things which have happened in recent times have 
brought us discredit both in our country and out- 
side. It is the national prestige that has to be main- 
tained; national self-respect and national dignity 
will also have to be maintained. We should try to 
bring about some kind of mutual adjustment. That 
is the meaning of any kind of social behaviour; 
if our society has to run in a proper way, it is 
necessary for each individual to adjust himself to the 
conditions of the society. He cannot go about say- 
ing, ‘Must have my way; if I do not have my way, 
I will picket your institution and let the institution 
be closed.’ 

Several institutions which have been built with 
considerable expense for the purpose of training our 
young men and women in proper educational pur- 
suits,- disciplining their lives, contribute to what 
other countries are doing. So many miracles of 
modern science and modern technology, miracles in 
medicine, miracles in surgery, all these things are 
happening. We must try to train our students to 
participate in such activities and bring credit to our 
own name, to our own country, to our own insti- 
tution. 

It was disappointment that many of our young 
pupils suffer from malnutrition and consequent men- 
tal retardation. These are things that should be set 
right. Physical fitness is essential. The teacher’s 
work is not over when he completes his classroom 
lecture. He must have that love for the pupil and if 
anything is wrong, his personal problem should 
receive the teacher’s consideration. The students 
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should be occasionally examined physically, and if 
they suffer from undernutrition or malnutrition, 
attempts should be made by the Government to 
satisfy this requirement also. These chidren must be 
regarded as our future builders and they must be 
trained ina proper way. Otherwise, they will be a 
disappointment and a discredit to our country and 
not a credit. It is not their fault, it is our own fault. 
If we neglect their physical health, if we neglect their 
nutritional needs, we will be responsible for holding 
up the progress of the nation. 

The progress of the nation depends on our char- 
acter. It is said destiny is. character. What we 
mean is, it is this capacity to take disappointment 
smilingly and to work for better results next time. 
That should be the incentive every teacher should 
set before all the pupils. Then alone can knowledge 
play a constructive role. 

Indian thought from its very start, like Greek 
thought in its origin, has recognised the mystery of 
the Supreme and accepted a variety of pathways to 
its understanding. The Greek thinkers look with 
surprise and.wonder at everything that is as it is, as 
the basis of spiritual enlightenment. The beginning 
of all philosophy is in this sense of wonder. Greek 
“theory” is the prolongation of this wonder. It is 
speculation, vision of unveiled truth, the beholding 
of this mystery. Greek thought is articulation or 
conceptualisation of the initial wonder. These con- 
cepts may vary, but the vision is the same. This is 
the view of Indian thinkers. “JI am neither Hindu 
nor Mussulman. I am the worshipper of the form- 
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less, of nirakar,” says Nanak. When we forget this, 
we get involved in little things. I hope that the 
universities will train students to recapture the origi- 
nal vision. 

If education is to help us to meet the moral 
chailenge of the age and play its part in the life of 
the community, it should be liberating and life- 
giving. It must give a basic meaning to personality 
and existence and equip us with the power to over- 
come spiritual inertia and foster spiritual sensitivity. 
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Education is a Second Birth 


THE TRUE FRIEND of education is an enfran- 
chised human being, a being who is free from all 
prejudices and presuppositions and looks upon all 
as kith and kin. What is the aim of education ? 
It has been said that tad dvitiyam janma, it is a 
second birth. It has to be different from what you 
are. Itisto bea new kind of being not in your 
own self, mata savitri pita acaryah. The teacher 
gives the spark which enables students to develop a 
new outlook on life and a new kind of being. It is 
Said in the Bhagavadgita : 
duhkhesy anudvigna manah sukhesu vigatasprhah 
vitaragabhayakrodhah sthitadhir munir ucyate 
yah sarvatra anabhi snehas tat-tat prapya subha- 
subham 
na bhinandati na dye'sti tasya prajna pratisthita 
(That man has steadfast wisdom. is truly enfran- 
chised, is truly emancipated, and is not depressed 
when he is faced by sorrow; he is not elated when 
he is faced by happiness, but looks upon both as 
equal, more or less. Similarly, he has an attitude 
of friendship for all, whether it is good or evil, that 
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Overtakes him; he does not feel exalted, he does not 
get depressed. It is that man’s nature that can be 
regarded as steady, as being steadfast.) 

The true end of education is- not the acquisition 
of information, important though it may be, or 
acquisition of technical skills, though they are very 
essential in modern society. One must have that 
superior outlook, that outlook which goes beyond 
information and technical skill. Information is not 
knowledge, nor is knowledge wisdom. One must 
have the capacity to subsist in the battle and to look 
at things as they happen without any kind of inward 
disturbance or perturbation of one’s being. 

It is said : 

samsara visa yrksasya dye phale amrtopame 
kavyamrta rasasvada sallapah sajjananaih saha 


In this poisonous tree of samsara, there are two 
fruits of incomparable value; they are: Kavya, i.€., 
the immortal essence of the great classics, and 
communion with great men. Classics are contempo- 
raries of all ages. They have something to tell us 
in every context and in every situation in which we 
find ourselves. The great classics of our country 
have had such an educative effect on the people of 
our land. When we are in distress, when we are in 
trouble, we turn to them and they give us spiritual 
comfort. They give us not merely enlightenment 
but they give us solace of mind also. The Rama-. 
yana, the Mahabharata, Kalidasa’s works—all these 
give us examples as to how men should behave in 
difficult situations of life. 
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Students must turn their attention to the study of 
classics. Everybody must read a classic, not a mere 
text-book, not mere notes given by the teacher, 
which may serve for the examination, but turn 
attention to some old classics of the East or the 
West—it does not matter which. All of them have 
the same power to stimulate the minds, to soothe the 
hearts, to enrich one’s whole nature, to make one a 
new being altogether. That is the purpose of the 
classics. 

And communion with great men brings about the 
same result. But it is very difficult to find out great 
men nowadays. We are too much involved with 
trivialities. What is it that this country is lacking 
in ? Manpower it has, great traditions it has, 
natural resources it has; but why is it lagging behind 
in the battle of life? Why are we going with a 
beggar’s bowl for industrial materials, for food 
products, for other things? The fault is not in our 
stars but in ourselves. We are really lost in triviali- 
ties, we are lost in small things, petty divisions of 
caste and community, religion, etc. 

I have lived a sufficiently long life and I have 
found no kind of difficulty at all in speaking in 
Christian churches, Muslim mosques, Buddhist 
monasteries and Sikh gurdwaras without any injury 
to my spiritual convictions or compromise of my 
intellectual conscience; without any of these difficul- 
' ties, it was possible for me to stand up in churches 
in England and America, in gurdwaras in the East 
and the West wherever the Sikhs are, in Hindu 
temples, etc. After all, we are the worshippers of 
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the one Supreme. He knows all languages. He 
sees into the hearts of all people and their prayers 
reach Him; and, as our great thinkers have said, 
there is nothing that is to be regarded as undivine, 
among these things. All the messengers from the 
Supreme Light carry to us the message of that 
Supreme Light. It is absurd for us to argue about 
the shadows. 

It is essential, therefore, in our country today 
that we should overlook the small differences which 
have betrayed us, deformed our humanity, mutilated 
our progress and brought us down to this dismal 
condition. We should forget all that and believe 
that we are the worshippers of the one Supreme. 
Whatever particular prophet we may admire, he also 
belongs to the household of God. He is a servant 
who is sent out by the Supreme Light. For the sake 
of the future of our country we must forget these 
small differences and try to behave as human beings 
and not as this or that. So many castes, so many 
communities, so many things are there. Do we 
believe in India? Do we believe in its future? Do 
we believe in its progress ? If we do, it is our duty 
to forget the small differences which divide us, which 
have brought us into slavery, into subjection, and 
now that we have got out of it, itis our dutyto . 
see to,it that we do not fall back into it. That is 
what is essential. 

Let us go to the great classics. They are not 
small, they enrich the hearts. They enlarge the 
minds, they help one to develop an all-embracing 
human personality and one would be able to develop 
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a new being in one’s own right. It is said: mandir 
masjid tere dham; isvara allah tere nam (Mandir and 
masjid are your abodes, Isvara and Allah are your 
names). Well, when our teachers taught us that, 
why don’t we practise it? Why do we betray the 
teaching in our everyday life? Why are we so 
small-minded ? Why do we not rise to the occasion 
and behave as true human beings, worthy of the 
future which this country has and which the world 
has? That is why I expect every person to go to 
the library every day. Our late Prime Minister 
Jawaharlal Nehru, in spite of his illness, in spite of 
all other things, spent half an hour in studying a 
classic before going to bed. Every day he did it, 
in spite of his illness and afflictions. Why can we 
not do it? Why are we not doing it? All the great 
teachers tell us the same thing. We find Vedanta- 
desika telling us : 


Svapaca’pi mahipala visnu bhakta dvijadhikah 
visnu bhakti yihinastu yati's ca svapacadhamah 


Even if one is a dog-eater, if one has love of God, if 
one has faith in spiritual values, he is the best of the 
yatis. And the yati, if he is devoid of that, is a 
counterfeit; he is a humbug; he is worse than all 
these people. So, that is why I said, it is very 
difficult to find truly great men. But if truly great 
men come by, approach them, find out from them 
what is necessary for us. 

What is necessary is sincerity, integrity of life, 
compassion for humanity. These are the things 
which we should have. Peace we should work for. 
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Even in these critical times, we should remember that 
peace is the greatest need for India and for humanity, 
and if peace is jeopardised, humanity itself may not 
survive, and God will be disappointed with us and 
try to create a new species perhaps more worthy of 
His grace than ourselves. ‘You know what is right, 
you know what you should do, but why don’t you 
do it? Why do you stand, why do you hesitate, 
why do you falter ? It does not matter if you have 
some little trouble here and there. These troubles 
are always there. Nothing great is achieved without 
pain and sacrifice. This whole country—India—is 
built on austerity, on renunciation, not on what one 
acquires, but what one gives up. Even nations 
become great not by what they acquire but by what 
they surrender. 
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Evolution of Science and Man 


So MANY CHANGES have already occurred in 
the world of science—telephones, automobiles, radio, 
television, aeroplanes, etc. So much of scientific 
advance is taking place. In this century, work has 
been done which exceeds the volume of work done 
in the previous many centuries. It shows how our 
age is essentially an age of science and technology, 
and in geology also many changes have taken place. 
Geological science has a certain human interest. 
Earthquakes, volcanoes, glaciers, wearing away of ` 
mountains, disappearance of rivers and change of 
direction, all of them are of great importance, 
though these events take long stretches of time to 
effect themselves. And it is also true that by the 
_ study of the rocks and fossils, what is called petro- 
logy and palaeontology, some speculation and 
theories have also been advanced. The theory now 
put forward states that from the unicellular organism 
through the primate we have come to man. When 
life arrived, when consciousness came into being in 
this world, these are questions which are directly 
related to investigations which geologists make. 
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A very early Upanisad, which comes from the 
8th century B.c. and which talks about the cosmic 
evolution, puts down five steps in that cosmic 
ladder. First of all there is the inorganic, the 
physical so to say, then there is the biological, 
psychological, logical, then the mental, then the 
intellectual and then the spiritual. We have now 
reached the level of the logical mind, the conceptual 
mind, which dwells in abstractions, which builds 
cathedrals, temples, etc., but this is not the end of 
human evolution. This logical mind has to grow 
into the spiritual. The intellectual concept gives us 
ideas of race, of religion, of nation, which make us 
look upon people belonging to other religions and 
other nations as alien to ourselves. There are these 
concepts which are developed by the logical mind of 
man, what is called vijnana; but it is said that this 
vijnana has to grow into ananda or the freedom upon 
the whole world as kindred and make for common 
fellowship. That is the idea to which we have to 
grow. It asserts that man as a logical being is not a ` 
final end in human evolution. He is incomplete, 
imperfect, he has to grow into something higher. 
Well, that is coming to us from the scientific side 
also. The minerals we get, the oils we get, the fuel 
which we use, these have been the life-line of indust- 
rial development. Today we get the uranium also 
and this uranium is a means by which nuclear 
weapons can be made. How this nuclear energy is 
to be used, whether it is for human betterment and 
progress or for the destruction of fellow human 
beings and the destruction of all the great arts and 
C3 ie 333: 
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achievements which have been built by the hard 
work and toiling effort of human beings, how it is 
to happen depends on the spirit of man. This spirit 
of man has to grow. He has to evolve, he has to 
take a leap forward. 

“The human being as he is today, belonging to a 
particular group limited in its character, if he tries 
to develop chauvinistic, nationalistic concepts, then 
this uranium which is dug out of the earth’s crust 
may prove to be a disaster to humanity. Butif it is 
to prove of benefit to humanity, it is essential for the 
human being to grow better. That is where the 
challenge thrown by the output of uranium on one 
side and the Upanisadic concept which tells us that 
man as an intellectual being is not enough, he is not 
the final product of evolution—both these things 
converge. If the challenge of our age is to be met, 
if this world is to grow into an earthly paradise 
where human beings can live in freedom, fellowship 
and friendship, if that is to happen, it is necessary 
for the human being himself to grow. So it is that 
we are called upon to use all the resources available 
to us for the purpose of perfecting ourselves, 

India, from the beginning of its history, has 
emphasised another direction of human development. 
If you look into the Indus civilisation you will find 
there the image of mahayogi, the great ascetic, 2 
man wrapped in contemplation, trying to improve 
his own nature, trying to establish some kind of 
conquest over his own passions. You find again 

in the Buddha, who sits down under the Bodhi tree, 
trying to lacerate his body and torture his mind in 


34 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


quest of truth. He tells us man has to suffer if he is 
to grow in his nature. Every kind of quest is related 
to a conquest; you must be heroic, you must be 
able to establish your own nature. When Jesus was 
by the side of the river Jordan, wrapped in prayer 
and meditation, he was again thinking of the 
improvement of human nature. So also Muhammad, 
when he climbed the mount at Mecca, trying to find 
out what the truth of things is. He is not outward 
bound, not looking at the earth, but he is trying to 
find out how human nature can be developed. We 
have so many witnesses of this spirit, you may call 
it of spiritual discipline, the spirit of holiness. This 
is the spirit which was exalted by this country for the 
last fifty centuries, so far as our history goes. 

Look at aman like Gandhi. He symbolises the 
soul of India, the spirit of India. People came up to 
him and said, ‘You are trying to win freedom for 
the country but look at history. History tells us no 
country has ever won its freedom by the methods of 
truth and love as you suggest.’ His answer was, 
‘Let us not follow the bad example of history. Let 
us set a good example by trying to achieve national 
freedom in this country by the methods of non- 
violence, non-hatred, friendship, karuna, adrohe, 
maitri. These are the ideas which he has stood for. 
So, from the time of the ancient Indus Valley civili- 
sation down to Gandhi and Ramakrishna, you have 
one spirit, one kind of discipline which they exalted. 
To make our thoughts conform to spiritual wisdom, 
to make our will in accordance with the realisation 
_ of the universal purpose of fellowship, to mould our 
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emotions into harmony with world unity, that is the 
great cosmic purpose, that is the will of the ages. It 
is the will of Providence, it is the meaning of history, 
that we should move forward to fellowship and 
friendship, to raise ourselves to higher spiritual 
status. 

That has been the lesson which this country has 
adopted and has given to the world also. Even 
today we do not exalt military despots or industrial 
magnates. But aman ina loin-cloth, like Gandhi, 
or one like Vinoba walking barefoot from place to 
place, these are the people whom this country exalts. 
They are the examples to tell us that man in all his 
scientific glory is nothing comparable toa man who 
has established supremacy over his own nature. It 
is the Buddha who said, ‘Victory breeds hatred, the 
conquered live in sorrow.’ We should not aim at 
establishing any kind of material victory. Today, 
when the world is in a crisis, at a parting of the 
ways, when we are trying to find out how best we 
can harness these great nuclear powers, how we can 
use them for, the development of human welfare 
and not for human destruction, it is the example 
which this country has put forward which we have 
to remember. 

What we have to realise is that man is intended 
for self-fulfilment, he is not intended for self- 
destruction. So the great uranium deposits which 
we are able to get, from which we can make nuclear 
energy, these things will have to be utilised for the 
betterment of man, for making this world into a 
great whole which it is intended to be. God meant 
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us to love one another and to create. He did not 
mean us to hate one another and destroy ourselves. 
That is the parting of the ways. That is the crisis in 
which we are. And it is essential for the great inter- 
national scientists to remember something of this 
spiritual dimension, which this country has exalted 
from the Indus Valley days down to Mahatma 
Gandhi. If we are able to do it, we will not only 
have enriched our geological wealth and knowledge 
but we will have enriched the resources of humanity. 
The invisible forces of goodness which are there, 
latent in every human being, we will be able to 
bring them out, make them manifest. 

It is said there is incarnation. That incarnation 
is not present in a few individuals. What a few 
individuals can do, the rest of humanity can also do. 
We must have the incarnation of the Supreme in the_ 
whole human race. That is what we should attempt 
to do. Science has given us the facilities necessary. 
It has brought the world together, it has enabled us 
to understand the spiritual heritage of every nation, 
and if we can mobilise the spiritual resources of the 
whole world, if we are able to put them all into 
effect, it will be possible for us to make this world a 
better place than we have found it. 
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Science as a Habit of Mind 


SCIENCE HAS COME to assume through the 
centuries, a new character altogether. We are all 
anxious to see that after the political freedom. This 
means the application of science and technology to 
the actual endeavour of raising the standards of our 
people. We see on all sides laboratories, scientific’ 
institutes, post-graduate depattments—everyone tak- 
ing some interest in science. Science is not merely 
a technique or a specialisation; it is a habit of mind. 
It is a way of looking at things, the capacity to rid 
ourselves of every kind of prejudice and look at the 
object in its entirety and its objectivity, removing 
ourselves as much as possible from the investigation 
of the things. That is to say, we should try to con- 
centrate on the object which we have. 

Several people have referred to the new theory of 
scientific materialism which has become rampant on 
account of recent spectacular advances in science. 
But if we look at the problem a little deeply we will 
see that the pursuit of truth which is the object of 
science is an intellectual, ethical and emotional 
pursuit. We must apply our minds in a disinterested 
way. We must not care for the consequences: 
‘come what may I am going to pursue the truth’. 
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Again, it requires us to toncentrate, to dedicate our- 
selves completely. It has .also its emotional com- 
mitment to the truth, a whole-hearted passionate 
endeavour to know the truth, even if it results in 
our own personal disaster. In other words, an 
objective study of scientific truth means an intellec- 
tual excellence, moral excellence and emotional 
commitment. All the three sides of man’s nature 
are involved in any investigation of truth. So, it is 
wrong to think that science is purely an intellectual 
pursuit and does not involve our emotional and our 
moral resources. If we look at it properly, it gives 
us an idea of the mystery of this world. the new 
dimensions of knowledge, the new mysteries which 
we are trying to investigate, the new problems which 
demand our attention. All these make us feel what 
a wondrous thing is the mind of man; how much 
we can do, how much we can develop. The qualities 
of moral excellence, emotional passion, attachment 
to the object and a disinterestedness in the pursuit 
of truth, these things are essential. They really lead 
to the discovery of our own self, of the rich resources ` 
of the human mind, of the intellectual, emotional 
and moral resources. 

One-of our statements says: Sarva sastra prayo- 
janam atma darsanam. The end of all, the purpose 
of all scientific pursuit, of all scientific endeavour, 
is to know our own self. In other words, it is the 
self of man that sits in judgment on the objects of 
nature it is able to tackle; it does not take any- 
thing for granted. It assumes nothirg. It has ro 
prejudices. It takes you wherever it leads you. The 
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typical Western scholar who typified this was 
Socrates. He said, ‘Go wherever your argument 
leads you.’ And he also said, on his death-bed, “I 
am not an Athenian, I am a citizen of the world.” 
Intellectual integrity and universal compassion, 
citizenship of the whole world, that is what we 
should aim at. 

Science should not serve any one nation. It is 
not its purpose to gain utility or achieve progress. 
Its one endeavour is a disinterested disclosure of 
truth, to know things as they are. To know truth 
is the purpose of science. It may happen to assist 
you. It may happen to hinder your attempts. But 
that should not be a consideration, so far as scientific 
investigations are concerned. There we must 
surrender ourselves to the object and we must try to 
find out what the truth of things is. 
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Science and Religion 


AFTER THE SECOND World War we have had 
the emergence of free nations in Asia and Africa. 
We have also what may be regarded as a revolution, 
a social revolution, of rising but yet unfulfilled 
expectations in the world. There.is an increasing 
emphasis on science and technology, an emphasis 
which requires us to use the latest methods for the 
purpose of satisfying the legitimate aspirations of the 
submerged peoples of the world. And above all, 
we have the great interest of peace. In this world 
of spectacular nuclear developments either we get 
together or we pass out. These are the problems 
which face us. 

After the end of the Second World War, a num- 
ber of nations in both Asia and Africa have become 
free. But political freedom is not an end in itself. 
We may have political freedom but if the people die 
of starvation, if they are ill-clad, ill-housed, ill- 
educated, if they suffer from destitution, disease, 
poverty, ignorance then that freedom is not worth 
much. So, all over the world you have now a 
demand that the peoples of the world must be provi- 
ded with the elementary necessaries of food, clothing 
and shelter, if their self-expression and development 
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are not to be impeded. The only way by which we 
can set these things at rest is by the development of 
science and technology, the application of them to 
agriculture, industry, medicine, etc. 

The world requires to be treated as a unit. The 
methods of transport and communication, the way 
in which we are able to listen to the events which 
occur in distant parts of the world practically 
immediately—all these things make clear that the 
purpose of the world, the cosmic will is for establish- 
ing, to use the words of the Holy Prophet, a family 
on earth. A family, a fellowship in which all 
members cooperate as equal units—it is that we 
are aiming at. 

There are many people who think on account of 
their intoxication with the developments of science 
and technology that matter is the most important 
thing. But if we scrutinise a little further we will 
realise that these great developments of science and 
technology, if they establish anything, establish the 
omnipotence of the human spirit and not the omni- 
potence of matter. It is the human mind that sits 
in judgment on nature. Whether it is scientific 
discovery or technological development or artistic 
creation, the human being does not regard himself as 
a single item in a series Of objective happenings. He 
believes that there is an element of subjectivity, an 
element of spirit in man which enables him to do the 
wonderful things which he is doing. 

There are people who say that we have- travelled 
round the world—the cosmonauts have gone Over 
the world—but we have not encountered anything 
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Divine; which reminds us of what the people of an 
earlier age said: “We dissected the human body 
and did not discover the soul.” Other people said: 
“We searched the sky with a telescope but did not 
find God there.” We must realise that the knowledge 
which we gain by the senses and by the intellect is 
not complete. There is a kind of knowledge where 
the human being feels that he is spiritual in character, 
and it is this spirit which enables him to sit in 
judgment on nature, to discover the secrets of 
nature, to unravel the mysteries of this world and to 
realise that there is something more than what meets 
the eye. 

What is science ? Science is the pursuit of truth. 
And what.is truth? Truthis not something which 
you manufacture from out of the resources of your 
mind; it is the putsuit of something which is extra- 
mental, which is objective, which is there, to which 
the human individual has to subscribe. AJl the 
great changes that have taken place from the time 
when men lived in primitive caves down to the time 
when we are trying to circle the earth, when we are 
trying to transverse regions of space—all these things 
are due not to mere mind or the senses but to that 
Spiritin man. When the scriptures declare that man 
is made in the image of God, or an Indian scripture 
says that deha or body, is devalaya, or the dwelling 
of God, they are trying to tell us that whereas the 
cosmic happenings may take place, man is not to 
regard himself as a mere item in the series of objec- 
tive happenings. There is something in him which 
is beyond nature, which makes him sit in judgment 
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on nature, which makes him understand what exactly 
it is that nature reveals. It is, therefore, mecessary 
for us to realise that if we suppress the spirit in us, 
if we overlook the inwardness of the human being, 
we lapse into rigidity, we lapse into routine and we 
shall not be able to succeed in trying to understand 
nature or do anything. 

What is art again? Artistic creation is some- 
thing where one feels an experience and impregnates 
that experience with one’s own personal spiritual 
intensity and makes it come alive—that is what art 
means. In our country, it is said, art is that which 
transmits to one a sense of the eternal, a sense which 
is beyond the merely temporal. A sense of some- 
thing which is non-temporal in this world is conveyed 
by the achievements of the arts. Whether it is - 
scientific creation or artistic endeavour or even a 
technological development, all these things make 
one feel that one is not merely a part of nature; 
in a larger sense, there is a non-natural element in 
one, an element which exceeds mere nature; that 
element, therefore, is to be called the spirit in man. 
It is that spirit which is responsible for all the 
achievements which we have had in this world. It 
is not a thing which can be equated with mere 
mechanical nature. When people teli us that we 
are the victims of necessity, call it mechanical, provi- 
dential or dialectical, they overlook the instinct for 
greatness and the instinct for freedom which are 
located in the heart of man. If we are merely the 
products of necessities, natural or providential, 
mechanical or dialectical, there will be no progress 
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in this world at all. It is because there is something 
which is beyond the mechanism of the world that we 
are able to see that there is something universal. 

Each human individual has to be a unique 
expression of that universal element; each human 
being is both unique and universal. He has in him 
an element of the Divine as also an element of 
nature. When the two things get integrated, then it 
is that you call a human being a fulfilled human 
being, a perfect human being, one who has been 
able to realise the discords and to overcome the 
discords to make of himself a single home. 

When it is said that here are these things, the 
spectacular development of nuclear physics, the 
arms which we have produced and which threaten 
us with ultimate destruction, it will be noted, on the 
other hand, that we also feel a biological instinct for 
survival. It is necessary for us to overcome the 
temptations of these nuclear developments, and we 
must try to establish supremacy over them. They 
are not our masters. We discovered nuclear weapons. 
We, who discovered them, can use them for peaceful 
purposes and need not use them for self-destruction 
or thé annihilation of humanity. 

Let us remember that in this world there have ` 
been many civilisations, one after the other— 
Babylonian, Assyrian, Greek. When you look into 
the history of those civilisations, you will discover 
one fundamental fact: those which laid the stress 
on matter, on weapons, on arms, have passed away. 
Those which laid their stress on the development of 
friendship, love, brotherhood, have survived. They 
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may be in a very lethargic way; but all the same, 
they have survived. If history has any lesson to 
teach us, it is this lesson: that nations which pledge 
themselves to peace and friendship, and which 
pledge themselves to use the greatest developments 
of science and technology for establishing human 
fellowship, it is such nations that have survived. 
And I have no doubt that in this age, when we are 
faced by annihilation or extension of human fellow- 
ship, we will adopt human fellowship, and overcome 
the obstacles which nuclear weapons set before us. 
Our doubts will be replaced by faith, our despair by 
hope, our uncertainty by conviction. 
Man has the tendency in him to overcome the 
`- evil. Every time we are faced by the duality of good 
ard evil in human nature. We erect wonderful 
monuments for humanitarian work—the Red Cross, 
the Red Crescent and such other organisations. On 
the other hand, we develop too many weapons by 
which we inflict injury on man. We build up our 
defence forces; we also try to cure the evils which 
these defence forces cause to man. There is this 
duality, this dichotomy in human nature, this conflict 
between good and evil. There is this polarity, so to 
say, in human beings; it is this polarity that we 
have to overcome. We have to see to it that evil is 
surmounted and good becomes successful. It is for 
this endeavour that human beings were created in 
this world. Whereas the sub-human species act 


instinctively, automatically, the human species is 


expected to act with deliberate, conscious effort— 
And if we are to 


this is what it is expected to do. 
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use our wisdom for the purposes of overcoming the 
present catastrophic changes which threaten us, we 
have to overcome knowledge by wisdom. It is in 
the great universities that we can develop that kind 
of faculty divine which is there in all human beings. 

It is wrong to think that science and religion are 
opposed to each other. Science and religion repre- 
sent two dimensions to the human being, the rational 
and the spiritual. These two things cannot be 
divorced from each other; they must be co-ordinated, 
they must be integrated, they must be correlated, if 
a human being is to become really a human being. 
There is no conflict at all between the great develop- 
ments of science and technology which we have and 
the true religious sense of wisdom which is essential 
for using these great instruments for the Purpose of 
human welfare. 

Human well-being is the end which we have to 
set before ourselves. Humanity is above all nations 
and we have to bring together the nations into a 
kind of fellowship. Just as human individuals have 
given up their right of Private violence, as tribes have 
given up their private army, as they have concentra- 
ted all force in the hands of nation-states, and when 
disputes arise among individuals or tribes, they tum 
to the nation-states to adjudicate and execute justice, 
even so we will move forward to a time when 
nations will deprive themselves of a part of their 
sovereignty, deprive themselves of their arms and 
concentrate in a world authority all the forces of 
coercion which are available in the world and turn 
to that organisation for the adjudication of problems 
and the execution of justice. 
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The Ideal University 


FROM THE TIME of the October Revolution in 1917, 
special attention has been paid to the care of the 
children, the training of youth and the encourage- 
ment of the artists and intellectuals, universities and 
academies. j 

Buildings do not make a university. Itis the 
teachers and pupils and their pursuit of knowledge 
which make the soul of a university. The university 
is the sanctuary of the intellectual life of a country. 
The healthy roots of national life are to be found in 
the people. They are the well-springs of national 
awakening. They are the spirit behind revolutionary 
movements of society. When we give education, we 
start a ferment of debate and discussion of first 
principles. The educated youth will voice their 
thoughts and find fault with things as they are. We 
train in the universities not only doctors and engi- 
neers but also men and women who think for them- 
selves. They will not judge everything by the party 
line. Ifwe destroy the initiative, the freedom of the 
people, we do so at our peril. If men lose intellec- 
tual vigour, the future of civilisation is bleak indeed. 
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Human development is not to be confused with 
the acquisition of mechanical skills or intellectual 
formation. It is the development of the spirit in 
man. Modern man is lost in the mass. He accepts 
what society and its organs of expression; the film, 
the radio, the television, the newspaper put into 
circulation. We have too much of automatic think- 
ing. Intellectual integrity is imperilled and truth 
suffers. Independent reflection is developed by the 
quiet study of great books. We develop our soul 
by the study of great classics which reveal to us great 
minds. ‘Though we belong physically to our country 
and our age, as seekers of knowledge we belong to 
all countries and all ages. 

In our time in the university we read the great 
Russian writers, Pushkin, Tolstoy, Dostoevsky, 
Turgenev, Chekov, Gorki. Through their works we 
came to appreciate the Russian people and their 
genius. They have revealed to us the tortured cons- 
cience and the spiritual hunger of Russia. Man is 
not satisfied with boredom and emptiness, with that 
taedium vitae that afflicts the hopeless. We know 
how the Russian saints and seers dared to assume 
responsibility for their insights into truth, goodness 
and beauty, who made their decisions even at the 
peril of their lives. Let us remember that what makes 
a nation great is not size or wealth. If we use our 
material resources for the liberation of. the spirit, for 
the enlargement of the soul, we deserve to be con- 
sidered great. 

There are many atheists who say that they do not 
believe in God and act as if they did and there are 
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many religious people who say that they believe in 
God and act as if they did not. Those who developed 
atomic power risked their lives and tried to help to 
build a truly human society. We need today a breath 
of human charity, of brotherhood, a return to 
dignity. 

If there is hostility to organised religion in the 
Soviet Union, it is not entirely the fault of the 
Union. Those who sponsor religious propaganda 
in their zeal for the spiritual welfare of their fellow- 
men indulge in a vulgar competition about the know- 
how of salvation. Agencies for proselytisation which 
scramble for souls are not in keeping with the 
true spirit of religion. Religious fanaticism had 
ravaged Europe in the wars of religion. There are 
still people who, with a crusading zeal, affirm that 
they have the monopoly of a final, unique, exclusive 
and incomparable revelation. These people are 
indirectly responsible for the eclipse of religion, for 
the blight of unbelief in large parts of the world. 
Their failure stems from the spirit of science and 
criticism; a return to religious orthodoxy is a sign of 
spiritual cowardice. Many of the modern minds are 
unable to accept the dogmatic creeds of old. The 
late Professor A. N. Whitehead felt that the trouble 
started with the interpreters of Christianity, who 
shut out all discussions and declared that they knew 
all there was to be known on the subject. Thought 
was shackled by superstition. He said: ‘The trouble 
with the Bible has been its interpreters who have 
scaled and whittled down that sense of infinitude 
into finite and limited concepts and the first inter- 
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preter of the New Testament was the worst, Paul’.1 
He considered ‘Christian theology to be one of the 
great disasters of the human race’.* He is at one 
with the Indian thinkers in regard to the nature of 
religious experience and theology. ‘Mysticism leads 
us to try to create out of the mystical experience some- 
thing that will save it, or at least save the memory 
of it. Words do not convey it except feebly; we are 
aware of having been in communication with infini- 
tude and we know that no finite form we can give 
can convey it’? 5 

We believe in religion as communion with God 
and do not dismiss difference among religions as 
unimportant or irrelevant. We do not propose an 
undifferentiated universalism or indifferentism. We 
believe in a partnership among religions. Professor 
Arzold Toynbee writes: ‘I was brought up to believe 
that Christianity was a unique revelation of the 
whole truth. I have now come to believe that all 
the historic religions and philosophies are partial 
revelations of the truth in one or other of its aspects. 
In particular, I believe that Buddhism and Hinduism 
have a lesson to teach Christianity, Islam and 
Judaism in the “one world” into which we are now 
being carried by “the annihilation of distance” 
Unlike the Judaic religions, the Indian religions are 
not exclusive. They allow for the possibility that 
there may be alternative approaches to the mystery 


E Dialogues of Alfred North Whitehead as recorded by 
Kocitn pige (1954). 


3. Ibid. 
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of Existence; and this seems to me more likely to 
be the truth than the rival claims of Judaism, 
Christianity, and Islam to. be unique and final revela- 
tions. This Indian standpoint is the one from which 
the last four volumes of my book have been written. 
For each of us, the easiest approach to the mystery 
of the Universe is, no doubt, his ancestral religion; 
but this does not mean that he ought to rule out the 
other approaches that the other religions offer. If one 
can enter into these as well as into one’s own, it is 
gain, not loss’. 

While we should avoid the disease of orthodoxy 
we should affirm the need for a sensible religion. 
Modern man has become a self-sufficient entity who 
has lost the awareness of a power which is beyond 
his understanding and control. This results in man’s 
mutilation. To restore him to the fulness of his 
Stature we need a rational faith. Such a rational 
faith is not inconsistent with the spirit of science. 
Einstein writes in The World as I See It: ‘His reli- 
gious feeling takes the form of a rapturous amaze- 
ment at the harmony of natural law, which reveals 
an intelligence of such superiority that, compared 
with it, all the systematic thinking and acting of 
human beings is an utterly insignificant reflection. 
This feeling is the guiding principle of his life and 
work, in so far as he succeeds in keeping himself 
from the shackles of selfish desire. It is beyond 
question closely akin to that which has possessed the 
religious geniuses of all ages.’ 


_Teligious geniuses of all a 
1. international Affairs (1955): * See 
What I am trying to aan ): ‘A Study of History : 

52 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


The students of a university should be trained to 
struggle against ignorance, injustice, oppression and 
fear. The great revolutions, the British, the French, 
the American, and the Russian mark important 
stages in the progress of freedom. Their echoes 
were heard in all parts of the world, and stirred 
men’s minds. They are all based on a conviction of 
the sanctity of the individual, the freedom to think, 
express and worship according to his conviction. He 
must enjoy equality before law. He must have a 
fair opportunity to develop his powers. There are 
large parts of the world, especially in Asia and 
Africa, where these universal principles do not find 
recognition. The very nations whose revolutionary 
principles have inspired humanity seem to be block- 
ing the way of their realisation. They seem to for- 
get that time does not stand still and change is the 
character of human life, national and international. 
It is the function of a teacher not to give the pupils 
what they want but make them want what he gives 
them. 
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Traditional Values and Modern Knowledge 


HUMAN BEINGS ARE today divided, riven, discarded 
personalities, and unless they are able to overcome 
the evil and integrate their own nature, they will not 
be able to have any kind of insight into fundamental 
reality. In other words, the inward and the outward 
must cohere and must go together. It is only then 
that we can call ourselves human beings, fulfilled 
human beings, not merely incomplete human beings 
as we happen to be. 

How can we overcome this conflict between good 
and evil? The only way to do it is by the practice 
of certain spiritual exercises which are given to us. 
Men are called upon to discipline their natures, to 
meditate and be solitary. It is not loneliness that they 
are emphasising. Most of us are lonely in crowds, 
but many of us are solitary. We are not lonely 
since we have the Eternal Companion. God is with 
us, in whose company we find solace and comfort. 
We are called upon, therefore, to develop the medi- 
tative faculties and do certain spiritual exercises by 
which we can integrate our nature. The purpose of 
all cultures is the integration of the human perso- 
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nality. If we, therefore, believe that man can rise 
from his present incomplete, unregenerate, ignorant 
condition and can rise to the condition of wisdom, 
happiness and joy; if the way to it is the conquest 
of evil, then the way in which this attitude expresses — 
itself is again put by Zarathustra in three sayings. 
The task of humanity is threefold: to makes the 
enemy into a friend, to make the wicked man into a 
righteous man, to make the illiterate into a learned 
man. You find here emphasis on social service— 
social service, spiritual discipline, insight into funda- 
mental reality. When Islam came into this land, it 
again emphasised these aspects: its freedom, its 
dignity, its equality, its power to make you under- 
stand the nature of reality. These things were 
emphasised again. 

Sufism is the highest expression of the Iranian 
genius in the religious field. You find here the same 
qualities which were once observed in Zarathustra’s 
religion or in the Rig Veda itself. Dara Shikoh 
translated the Upanisads and wrote a book called 
The Meeting of the Two Oceans of Sufism and Vedan- 
tism. He made out that these two things emphasised 
the same aspects. You find there an emphasis 
on the transcendent remoteness of the Divine as 
well as the loving intimacy of the Supreme. These 
two qualities are to be found in Vedanta and in Sufi 
doctrines themselves. The living intimacy is there. It 
is Sadi who says: “Look at the generosity and grace 
of the Supreme. The slave has sinned, but the Sup- 
reme bears the shame.” We have done something 
ignoble, unworthy of ourselves, but it is the Supreme 
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that sustains the blamefor it. He put it that way. 
He again tells us that the Supreme is not a sultan in 
the sky, residing in a remote home. He is there, 
dwelling in the innermost depths of each human 
heart. He tells us, “My father is nearer to me than 
I myself. But yet I feel that I am a stranger to 
Him.” There is this contrast, this polarity. Here 
is the divine in every human being and, at the same 
time, because we are lost in the glamour of the 
world, in the pursuit of the finite goods which can 
never satisfy the infinite craving in man, we find that 
we are unable to discover what is there. 

The presence of the divine is one thing, the cons- 
ciousness of the presence of the divine is quite another. 
And any kind of religious fulfilment consists in the 
process by which the presence is transformed into 
consciousness of the presence. The great mystic 
Jalaluddin Rumi says: “I was a mineral; I was a 
plant; I was an animal; I am a human being and I 
want to rise from my human level to a spiritual 
level. That is the end which is ahead of me.” 

- Cosmic evolution had not reached its culmination 
when human intelligence was developed. It has yet 
a long way to go; man has to be surpassed. He 
has to go from beyond his present position to a 
position which is beyond his self. Here then is the 
Sufi doctrine which says: “I am the truth for which 
one of your great saints was executed, who affirms 
that the truth is not elsewhere; that the truth is in 
man, and that each one can discover it, and that he 
is a potential candidate for this divine status.” That 
has been the faith. If it is so, it follows that there is 
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nothing inevitable about the future. Each human 
individual has in him this boundless possibility 
which you call God; he has in him the divine nature. 
Omar, the great mathematician-astronomer, accord- 
ing to the English translation of Fitzgerald, is re- 
ported to have said that the last day of reckoning 
would reap what the first day of creation wrote. If 
really Sufism, Vedantism, mysticism, if these have 
any truth in them, then this doctrine that life is 
nothing more than an unrolling of the process, can- 
not be true. 

The future has nothing inevitable about it. There 
is an indeterminacy of the future. Many historians 
who have looked upon history have said that they 
see in it no definite pattern; they see in it the play 
of the contingent, the play of the unforeseen, the 
play of the human factor, whereas in the lower 
realms there is something instinctive and automatic 
where things may be regarded as determined. So 
far as the human being is concerned, there is nothing 
fixed, there is nothing predetermined. It is possible 
for him to mould events to suit his pattern. That is 
why human beings have before them the whole 
future. The gates of the future lie wide open. We 
need not think that we are more or less bound down 
to any particular course. 

The presence of the divine has been put in differ- 
ent words. We have said: That art Thou. The 
Buddha has said that each one has the essentials of 
enlightenment. Jesus has said that the Kingdom of 
God is within you. Hazrat Muhammad has said 
that God is nearer to you than the very artery of 
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your neck. All these people are affirming the pre- 
sence of a divine element in human beings. It is this 
that confers on us dignity, that confers on us res- 
ponsibility, that makes us believe that it is possible 
for us to shape the future in any manner we choose. 
We should try to find out what it is that we want 
and, when once we know it, if we are firm in our 
view, if we act unitedly, there is nothing impossible 
for human beings to achieve. 

It is because we are divided, we are fighting with 
one another, we are undisciplined in our nature, 
we are not united, that we have all the confusion 
that we come across in the world. The confusion 
in the world is a reflection of the confusion in our 
own souls. If we are able to discover the element 
which is able to integrate our own nature, immedia- 
tely we will find that there is nothing determined, 
that there is nothing fixed but the whole thing is 
open to us and it depends on us what we make of 
the future of this world. 

Both Herodotus and Eschylus talked about the 
Persians. They both said that the Persian people 
were valiant in spirit and were lovers of truth, who 
loved to write, to speak the truth and not falsehood. 
If they had suffered in the wars with the Greeks it 
was because they were inferior in their equipment; 
there was inadequacy in their training. This is what 
Eschylus tells us in his drama Persians. This is what 
Herodotus tells us when he deals with the conflict 
between the Greeks and Persians. Even though both 
the writers were Greek, they were honest enough to 
admit that so far as intrinsic virtue and personal 
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valour were concerned, the Persians were not in- 
ferior to the Greeks, or to any other race. What they 
were inferior in were equipment and inadequate 
training. 

That has been the curse, not merely of the 
Persians, but of the whole East. So far as the 
Africans and the Asians are concerned, the real 
problem has been that they were left behind in the 
battle for life. The race is to the swift and the 
strong, not to the lazy and the idle. We have turn- 
ed to be lotus-eaters, merely resting our oars, 
thinking all the time of the great, things which we 
once achieved. But we have also to see to it that 
in this world we have to reckon with the require- 
ments, with the new challenges that are imposed on 
us. It is in the universities that a blend between 
traditional values and modern knowledge can be 
brought about. 

What is a university for? It is for the trans- 
mission of ideas and ideals, of skills and techniques. 
These have to be transmitted from one generation to 
another; and the ideals and the ideas may be the 
same but the skills and the techniques have been 
changing from age to age, and unless we are able to 
reckon with modern challenges, we will be left 
behind. 
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A Quest for Peace 


NEHRU WROTE ON September 3, 1936, to Sheila 
Grant Duff a letter in which he said, “I do not want 
war even for the sake of Indian freedom or perhaps 
it should be more correct to say that I do not look 
forward to any real freedom for India as a result of 
devastating conflict all over the world. It is all 
complicated. We are forced to look deeper down 
and examine the roots of the evil and try to remove 
them, avoiding, as far as we can, the destruction of 
the good that we have.” In other words, the deeper 
causes of war are our ignorance and misunderstand- 
ing of one another. The Roman playwright, 
Terence, put it in the mouth of one of his characters, 
“I am a human being, so there is nothing human 
that is not my concern.” The avoidance of war is 
the main concern of all mankind today. 

Peace is the harmonising of men in their differ- 
ences; it is giving battle to distrust and prejudice. 
This is the meaning of international understanding 
or human reconciliation. The use of force in settling 
these differences is not only bad morals but is bad 
policy as well. 
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There is a certain duplicity in human nature 
which makes us do things even when we recognise 
them to be wrong. When Pontius Pilate pronounced 
Jesus innocent and yet handed him over, he did 
what we all do, say one thing and do another. 
People, who, in their private lives, are honourable 
and decent, are prepared for the possibility of a 
nuclear war, which will end in the destruction of 
civilisation, if not of all life. Brotherhood of man 
requires the recognition of common purpose and 
human cooperation. Love must penetrate the hearts 
and minds of people everywhere. 

The achievement of stable peace is a longer and 
more complicated process than the relatively simple 
one of war-making 

In this fast dissolving world, it is well to remem- 
ber that our security is in abiding spiritual values 
which we should seek to preserve with complete 
dedication. Buddhist humanism starts with the idea 
that human existence necessarily involves suffering. 
The way to put an end to it is by stopping greed. It 
emphasises the universality of all mankind. Self- 
scrutiny and international discipline are essential for 
safeguarding peace. 
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Faith Rooted in Reason 


THE WORLD Is suffering from scepticism in -faith, 
anarchy in morals; and we do not know which way 
to turn and what to do. In spite of our striking and 
spectacular achievements of science and technology, 
there is a deep void in the minds of men. They do 
not know how to fill that void. Because people 
today are cultivated in methods of science, they 
would like to have a spirit of enquiry encouraged in ` 
them and we must present to them certain things 
which will appeal to their conscience—intellectual 
and moral. We cannot present any faith which is 
not rooted in reason. Everyone asks us, is this a 
rational faith, the faith that enquires, that what we 
should have; and is it possible for us to attain the 
goal of religion by means which are commendable 
to reason and conscience ? 

So far as our country is concerned, we have insis- 
ted on all these aspects. The Bhagavadgita itself in 
its colophon says: brahmavidyayam yogasastre 
srikrsnarjunasamyade. Brahmavidya is an intellec- 
tual enquiry, a rational investigation. We want to 
find out what this world is about. That is what you 
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call brahmavidya. Yogasastra is what is called prac- 
tical discipline, which will convert an intellectual 
proposition into a life conviction. Krsnarjunasamvada 
is the meeting of the individual soul with the 
Supreme Soul. That is the end, the goal, the fulfil- 
ment. What is brahmavidya? It is referred to ina 
chapter, Bhrguvidya, in Taittiriya Upanisad : 

bhrgur vai varunih, varunam pitaram upasasara, 

adhihi bhagavo brahmett 


That is how it starts. Bhrgu asks his father, 
Varuna, to tell him what brahma is. Father answers: 


yato va imani bhutani jayante, 

yena jatani jivanti yat proyanty abhisanwisanti, 
tad vijijnasasva, tad brahmeti 

sa tapo tapyata, sa tapas taptva 


You must try to find out that reality, which is 
comprehensive and coherent, that category which 
accounts for every aspect of the universe—that is 
what he says—all things that are born, that by which 
they are sustained, into which they are dissolved. 

Is there anything which is so comprehensive and 
which coherently includes all these things? That is 
the question which is asked. . He says, ‘you have to 
learn it by tapas’; then answers, ‘tapobrahma’: if you 
perform tapas, that very aspiration is due to a stirr- 
ing of the divine in you; because you have the 
divine in you, you ask for an explanation, otherwise 
you would never ask for it. Therefore, he says 
tapobrahma and brahmavijijnasasva, by tapas you will 
find what it is. Tapa, according to Panini, is alocana, 

reflection. It is getting into the second thoughts, not 
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merely being satisfied with the first appearances of a 
thing but to go behind them. That is what tapas is. 
If you exert that way, you get an answer that this 
whole universe cannot be regarded as merely a 
chance occurrence; it is not an accidental rising up. 


‘It is not something which is to be regarded as a 


freak; it enables you to see that there is a progres- 
sive unfolding of values: you start with matter, come 
to life, start with life and come to mind, and from 
mind you come to intelligence. Intelligence is also 
disturbed by doubts andjother things. So you get 
tranquillity of spirit, what is called Supreme ananda. 
Spiritual freedom is at the root of this universe 
and from that freedom intelligence, mind, life, 
matter, allarise. That is very good. Explanation is 
good, because we understand it. It is not dogmatic, 
it is not due to any assertion of any sage or anybody. 
It is a matter of our looking at the panorama of the 
universe and trying to find out what it is that exactly 
accounts for. After brahmavidya you have yoga- 
sastra. Mere brahmavidya will not do. Mere intellec- 
tual knowledge does not make you into a spiritual 
being. You have your doubts, practical discipline is 
necessary. Science looks at the periphery of the 
world, the outside of things, the variety and the 
multiplicity of the universe, but the centre of the 
being from which all these things come, from which 
they arise, that must be felt only by solitary medita- 
tion." It is not by intellectual discourse that you can 
have it, but you have to take-away your mind, abs- 
tract it, so to say, detach it from the occurrences of 
the world and concentrate on the centre of the being 
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and try to understand what the structure of the Ulti- 
mate Reality is, ; 

By vakyarthajnana, by textual learning, you can- 
not get eternal bliss. So it is yogasastra. If you disci- 
pline yourself, if you get rid of anger, hatred, pusil- 
lanimity, pettiness, when you deal with people, you 
see God face to face. ‘Blessed are the pure in heart 
for they shall see God.’ If you are able to purify 
your heart, if you are able to cleanse it, so to say, if 
you are able to completely rid your mind of every 
kind of egoistic selfishness, you see Godeven as Arjuna 
saw Krsna. It is krsnarjunasamvada. It is a commu- 
nion of the individual soul with the Supreme Soul. 

You have, therefore, a philosophy and a religion 
which asks you to enquire, which asks you to con- 
vert the result of enquiry into a burning conviction 
of your own, and then, when you become trans- 
parent, soto say, when there is nothing selfish in 
you, egoistic in you, when your heart becomes puri- 
fied, you will see God; the Ultimate Reality is 
perceived by you through the pulse of your being ; 
it is not what another man says, it is what you see 

~ with your-own eyes, feel with your heart and feel in 
the pulse of your being. A philosophy like that 
which asks you to enquire, to discipline yourself and 
then tells that you will attain the goal of religion. 
It is seeing God face to face. It is a religion like that 
which will have vogue in the world hereafter. 

There is no eclipse of God. But God is revealed 
as the fundamental reality standing behind and be- 
fore all this universe. and it is He that is responsible 
for the gradual unfolding of supreme values, of 
values which we cherish as fundamental to our culture. 
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The Fulfilment of Man 


THE INFLUENCE OF Scottish philosophy in general 
has been very considerable but not always good. 
There are people today who profess a doctrine called 
logical positivism and claim philosophical descent 
from David Hume. They tell us that this doctrine 
as a form of knowledge consists of matters of facts 
and relations of ideas. If there is a book on divinity 
or mefaphysics which deals with anything less I 
shall dismiss it as sheer sophistry and illusion—these 
are the sort of words which David Hume used, and 
the logical positivists have added to it the new 
techniques of linguistics and analysis, displaying a 
creed of their own. They are metaphysicians of a 
type presiding over the extension of metaphysics, 
according to their estimates. That is what they are 
attempting to do, but they do not seem to realise 
that scientific theories are not mere transcripts of 
facts but are interpretations of experience. They 
look at the. world and they try to find out whether 
this world could be accounted for on the basis ^f 
mere chaos or caprice, or whether there is any guid- 
ing principle or not. 
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If we look at the cosmic panorama, the way in 
which it has developed from matter to life, life to 
mind, mind to intelligence, intelligence to spirit, we 
cannot put it down as merely due to the accident of 
nature. In other words, it is established that there 
is an ordering purpose, a guiding intelligence, a 
cosmic mystery. We may not be able to fathom its 
nature completely but, all the same, unless we envi- 
sage something like that it will not be possible for us 

_ to give an explanation which commends itself to the 
mind. 

And when we talk of experience, it is not some- 
thing to be limited merely to the experience of space 
and time. There is intellectual experience, there is 
moral insight and there is spiritual encounter with 
the Supreme. The highest kind of experience is one 
where the human individual is able to feel that he is 
not a mere fraction of nature, that there is some- 
thing in him which enables him to sit in judgment 
on nature, enables him to control nature and thus to 
escape from the necessities of nature. Unless we re- 
gard the individual as a duality of subject and object, 
as having within himself nature and Super-nature it 
will not be possible for us to account for all the great 
work which we have done in this world from the 
time wher we were thrust into it down to our pre- 
sent day. 

It is essential, therefore, to regard the human 
individual not as a mere animated instrument, but as 
Someone who is a co-creator with the Divine, who is 
assisting the purpose of the universe, trying to lead © 
it from one stage to another. Unless we feel that 

70 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


there s such a thing as man’s encounter with the 
Supreme and allow it to constitute an essential 
element of man’s nature, man is not fulfilled, is not 
complete; he has not reached what he is to reach, 
unless he is able to develop the spirit in him. We 
feel that the way in which we give expression to the 
Supreme, the intellectual ideas, the mental images, 
are relative, transient and should not be taken as 
final and absolute. Any finality or absolutism in 
our concept kills spiritual adventure, the process of 
trying to move forward from stage to stage. Man is 
here called upon to complete himself. The great 
tradition of Scottish philosophy, to my mind, is that 
it is not the positivist emphasis, but the spiritual 
orientation that all the great Scottish theorists have 
asserted. 

What the world requires today is spiritual 
orientation. We have done so many things in this 
world, and yet we are afraid of what is likely to 
happen. That is because man is a duality. He is 
capable of doing great things and capable of doing 
very low things. He is at once the scum of creation 
and the crown of it. This duality, this dichotomy, 
in his nature has to be overcome. Man must be- 
come one, so as to reflect the higher tendencies in 
him. If he is able to do that, he becomes really what 
he is intended to become. When that happens, it is 
what we call the fulfilment of man. The redemption 
of the human race as a whole is the goal of human 
history. That kind of redemption can happen if 
each individual exerts himself, disciplines himself, 
puts himself to all sorts of exercises; understands that 
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religion is a costly business. It is not something ` 
which we can easily attain, and those who profess to 
be religious are yet able to tolerate inequity, injus- 
tice and error in the world. It means that some of 
us who prefer to be religious are tolerating these 
things. Someone asked, ‘What is your religion’— 
Church of England! ‘What is yours’—Church of 
Scotland! ‘What is yours’—Church of God! That 
is much more important. Whatever may be denomi- 
nations we have, we are all the children of the 
Supreme and we bow in silence and admiration to 
that mysterious Power which guides the destinies of 
individuals as well as of nations. 

Recently the cosmonauts travelled through space 
and came back and said, “We never encountered 
God; how can God exist?! Once upon a time, 
- we said, “We searched the skies with a telescope and 
_ We did not find God there.’ Others said, ‘We dissec- 

ted a body of a human being butdid not discover any 
soul.’ If sense experience is to be regarded as the 
only authority for knowledge, then all these gentle- 
men are correct, but if our knowleage is something 
, which is more extensive than what sense experience 
gives us, if we have artistic appreciation, moral 
Insight and other things, then we are delivered from 
this kind of bondage to the sense world, and we get 
out of it and feel that there is something more to 
the universe than what the Senses disclose to us. 

To that extent when Hume said that any book 
on divinity and metaphysics which does not deal 
with matters of fact and relations of ideas, then that 
book does not deserve our consideration. That is 
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how he put it. It is sophistry, it is illusion. We may 
as well consign him to the flames as going too far. 
But the Scottish tradition has been something 
different from that. The general tendency of Scottish 
philosophy is a philosophy of common sense, empi- 
ricism combined with common sense. It gave to 
you a mystical and religious turn and it is that 
which binds our two countries together, and that 
breeds toleration also—not merely toleration but 
appreciation of other faiths. When Christianity 
arose, it had to deal with Greek thought and Roman 
organisation and it made adjustments. Today that 
environment has become wider. We have become 
heirs to the spiritual traditions of not merely 
Palestine, Greece and Rome, but China, India and 
West Asia. We are brought together and it is 
essential for us to discover the areas of agreement 
among all these religions, emphasise them, and on 
that basis build up a human fellowship, wherein the 
fulfilment of man is achieved. 
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The Role of the U.N.O. 


THE UNITED NATIONS Organisation symbolises the 
hopes and aspirations of the peoples of the 
world for a central authority which can control the 
activities of all nations eventually. Science and 
technology have brought the world together and 
made of it a single body. Economic systems aré 
becoming interdependent. Intellectual ideas are 
circulating all over the world. And what is 
necessary is to give a soul to this organisation which 
1s Shaping itself before our eyes. 

The United Nations hopes to supply that soul, 
or that conscience tó the world community which is 
emerging. 

When it was Started, it had 51 members. The 
membership has been increasing from year to year. 
(In 1975 the number is 138.) Still, it has not attained 
universality. If the decisions of the United Nations ` 
are to be depended upon, almost all the nations of 
the world should become members of this organi- 
sation. The one security tye have for seeing to it 
that the decisions are implemented by all nations 
18 the achievement of universality in the membership 
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of the United Nations. 

India has been a founding member of the United 
Nations Organisation. To the best of her ability 
she has contributed to the work of the United 
Nations. She has supplied forces in the Congo, in 
Gaza, and served as Cheirman of the Korean 
Commission. In al] these ways, she has tried to help 
the work of the United Nations. She has extreme 
faith in the Organisatibn and will do everything 
in her power to strengthen its authority and its 
influence. 

' There are many people who think that this Orga- 
nisation has not done all one could expect of the 
United Nations. But we should look to the work it 
has done, the work in the Congo, the encouragement 
it gave to liberation movements themselves, and the 
way in which it brought about the dispassionate and 
. Objective discussion of problems of disarmament and 
nuclear test bans. In these ways it has done subs- 
tantial work even though it may not reach up to the 
expectations we have. 

In the specialised agencies of the United Nations, 
much good work for the dignity of the human indivi- 
dual is done. If you believe in the worth and dignity 
of the human individual, it is necessary for you to do 
anything and everything in your power to promote 
the integrity of the physical well-being of human 
individuals. ; 

The Food and Agriculture Organisation is 
attempting to. remedy the defects which now prevail. 
Two-thirds of the world’s population suffer from 
malnutrition, they suffer from hunger. Well, that 
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reality must be reminder to us that we are not truly 
human. until we are able to remove these deficiencies 
themselves. 

The WHO affirms that every individual has a 
right to medical care—to conditions of health and 
sanitation. The UNESCO wants to protect the moral 
personality, the cultural distinctiveness of every 
individual. It is not enough merely to live as 
physical beings in this world, we must develop our 
minds, hearts, and spirit. The UNESCO by all its 
work is trying to do its best to promote the 
personality, cultural personality, so to say, of human 
beings themselves. These things are being attempted 
by the different agencies which we have. 

But the main task of the United Nations Organi- 
sation is to save humanity from the scourge of war. 
To use the words of its Charter; ‘How can we save 
human generations from war? We are trying to 
Temove obvious causes of wars, Political domina- 
tion, racial disctimination, economic exploitation. 
In the past history of the world these were the 
things which led to wars, and if we try our best to 
Temove Political domination, that is, to end colonial- 
ism, and if we also remove economic exploitation . .. 
in other words, bring about prosperity in all parts 
of the world and get rid of racial discrimination, 
we will build up a world which can work for peace, ` 
which can make for peace.’ 

It is true that we are unable to do it effectively. 
There are disparities between the rich nations and the 

poor nations which have not been able to get the 
technical knowledge and skil: necessary for raising the 
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standards of their peoples. Unless these things are 
prought to the doors of the common people of the 
poor countries, of the developing nations, unless we 
help them with investment for capital, it is mot pos- 
sible for them to raise their standards. 

We must take some special steps to bring about 
real development in the poor nations. But the most 
essential part of the work of the United Nations is 
to save the world from wars. What is it that we 
find actually? The piling up of armaments and 
nuclear tests. These things do not give us much 
hope. We feel that if these armaments go on piling 
up, if the stockpiles increase, by accident or mistake, 
the world may burst into flames. Even if that does 
not happen, when we have the nuclear tests, they 
are bound to injure not only the present generation 
but also the generations still unborn. We deliberately 
consign thousands and thousands of young children 
throughout the world to this kind of decadence, 
physical and mental. This is what we are doing. 
Why is it that when we know actually what the 
results of these things are we are unable to prevent 
them? There is something radically wrong. We 
are the victims of the past. We don’t wish to be the 
servants of the future. 

We are the victims of a nationalist and a 
militarist kind of society, where nations are regarded 
as supreme and for achieving the aims and political 
ambitions of those nations, we hitherto resorted to 
the use of force, but we have come to the condition 
when the nation-state has to be subordinated to 
the larger concept of world community. Unless we 
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are able to do it, unless we give up the use of force, 
intolerable, detestable and wicked in a world where 
nuclear weapons have developed... it will not be 
possible for us to bring about peace in the world. 

What are we trying todo? It is a change in the 
minds of men that has to be brought about. We are 

‘still believing in the nation-state and in the right 
to use force to have our own aims realised. These 
are the things which*have us by the throat. Though 
we are members of the United Nations, our loyalties 
are to our own nation-states; they are not to the 
world as a whole, not to humanity asa whole. You 
must break away from the past. We must get out 
of the rut in which we have lived. 

Gandhi once said: “I want my country to be 
free. I do not want a fallen and prostrate India. I 
want an India which is free and enlightened. Such 
an India, if necessary, should be prepared to die so 
that humanity may live.” 

Nationalism is not the highest concept. The 


highest concept is world community. It is that kind ~ 


of world community to which we have to attach 
ourselves. It is unfortunate that we are still the 
victims of concepts which are outmoded, which are 
outdated, so to say. Weare living in a new world, 
and in a new world a new type of man is necessary, 
and unless we are to change our minds, to change 
our hearts, it will not be Possible for us to survive in 
this world. 

The challenge that is open to us is survival or 
annihilation It is easy for us to say we wish to 
survive, but what are we doing to bring about that 
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survival ? Are we prepared to surrender a fraction 
of our national sovereignty for the sake of a world 
order? Are we prepared to submit our disputes 
and quarrels to arbitration, to negotiation and 
settlement by peaceful methods ? Have we set up a 
machinery by which peaceful changes could be 
easily brought about in this world ? So long as we 
do not have it, it is no use merely talking. 

The concept of one world must be implemented 
in every action of every nation, if that one world is 
to become established. I have no doubt that the 
world will become one. It is in the mind cf events, 
it is the will of the universe, it is the purpoSe of 
Providence. We are being led from State to the 
concept of one family on earth. If we are able to 
achieve it, we should do so by handling our own 
minds and hearts. Our task today is to deal with 
the souls of men; it is there that the changes have 
to be brought about. Before outer organisations 
are established, inward changes have to take place. 
An outer crisis is a reflection of an inward chaos, 
and if the chaos inside the minds and hearts of 
men...if that is not removed, we cannot bring 
about a more satisfactory world order. 
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Our Nationality is the Human Race 


Tis 1s A bewildered, tormented generation. What 
stands in the way of unity or fellowship is disunity 
and some kind of antagonism, a kind of friction, 
jealousy, suspicion, hatred. In art you have the 
universal language which transcends all barriers of 
races and nations. Where politics and economics 
may divide people, art .and literature make for 
fellowship, bring people together, and if we are to 
establish one world, it can be established through 
the spread of cultural knowledge of different parts of 
this world. 

Whatever the scientific developments may have 
achieved, whatever possibilities of destruction they 
may contain, one good thing these things have 
brought about, that is, they have brought the peoples 
of the world, the cultures of the world together. 
And it will enable us to understand one another 
better. It should be our endeavour to look for the 
virtues of other individuals, of other cultures, and 
if we do that, we will get together. 

When we take an artist, or a literary writer, we 
judge him, or her, by the masterpieces . . . not by the 
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failures which they may have passed through. Even 
so, when we look at great cultures and great civili- 
sations, we should try to find out what are the 
elements of universal value that those things contain, 
and they will become the common heritage of man- 
kind. 

In our country, we have had this tradition for a 
long time, a tradition which makes out that a truly 
religious man is to be judged not by the doctrines 
he professes, or the rituals he practises, but by the 
kind of life he leads. Religion is not doctrinal 
conformity or ceremonial piety. It is a personal 
encounter of the individual with the Supreme. If 
anyone achieves that, he is an authentically religious 
man. He will cease to be a member of this or that 
particular group, he will look upon all humanity as 
the offspring of the Divine Spirit. 

That kind of tradition enabled us in India 
to welcome the Jews from Jerusalem in the first 
century, the Christians in the second century, the 
Parsees in the seventh century, in the eighth or ninth, 
the Muslims. We have had in India practitioners in 
all these religions carrying on their different forms of 
worship without any kind of ill-will or malice 
towards one another. It was when political con- 
siderations interfered with religious pursuits that 
trouble. started. So long as we looked upon religion 
as the supreme endeavour of man by which he tries 
to complete his being, to integrate his nature, so 
‘. long as we believe that man is incomplete, is un- 
regenerated, so to say, is unfinished, and he has to 
fulfil himself, he has to complete himself, we know 
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that that kind of completeness can be achieved not 
by words of mouth or by acts of mere piety, how- 
soever helpful they may be, but by a complete remak- 
ing of one’s own self. dir: 

Man, as he is, is a bundle of contradictions. 
The ideals which he cherishes and the actualities . . . 
they conflict with each other. ‘The good that I 
would, I do not; the evil that I would not, that I 
do” That is the contradiction of man. It shows 
his incompleteness, it shows the need for him to 
pass through a kind of discipline, a kind of churn- 
ing of his mind by which he is able to get rid of the 
destructive impulses which are there and begin to 
integrate his nature. Then it is we call it “a reborn 
creature”. He has realised his inwardness, his 
freedom, his pure subjectivity which is superior to 
the objective world of things that happen. 

Such an attitude has enabled us to adopt an atti- 
tude of hospitality towards all religions, an attitude 
of respect for all faiths, appreciation of all faiths, not 
mere negative toleration by which we can learn from 
one another. Such an approach has enabled me in my 
own small way to speak in Christian churches, Muslim 
mosques, Buddhist monasteries, Hindu temples, 
without any compromise of my intellectual conscience 
or injury to my spiritual convictions. 

The Supreme Mystery is to be felt in the pulse 
of your being something which you have to 
experience in your inward parts, and not something 
to which you pay any kind of lip allegiance or mere 
intellectual subscription. That is not religion. It 
may be what passes for religion, but cannot be 
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regarded as true religion. 

Therefore, the religious differences did not bar 
the development of some kind of unity in our 
country. Many languages we have had, even then 
we were able to get together, to make them feel they 
are derived from one common stock, that they are 
instruments of communication, they are not to be 
regarded as barriers that divide people. 

In all these matters, when we think of the facts 
that we know, that a nuclear war will be a disaster 
to humanity, it will mean the suicide and destruction 
of all things, when we know that, why is it that we 
still go along piling up armaments ? , Why is it that 
we are doing what our inmost conscience tells us is 
something which is wrong? That is because in 
human nature itself there is a polarity, there is a 
dichotomy. 

In other words, we know what is right, but we 
have not developed the strength, the will power, the 
capacity to get rid of our weakness and stand up 
and see to it that the light which is in us overcomes 
completely the darkness and makes us people whose 
whole lives reflect the imprisoned splendour, so to 
say. 

We may enter the light, but to touch the flame 
requires complete transformation of human nature. 
And when that transformation takes place, we will 
become worthy of becoming citizens of this great 
planet, when we look upon one another with affec- 
tion and sympathy, and even when there is estrange- 
ment, misunderstanding, we will adopt an attitude 
of love and fellowship, believing all the time that 
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human beings are born to love and to create—not to 
hate and destroy. 

It is that kind of feeling that can come only 
to people who are above the strife, above the battles 
of dissent. Only such people will be able to say: 
‘This thing which is prompting me, which is tempting 
me today, is something of which I am ashamed.’ 

And the great question: Who is my neighbour ? 
Not a man of your race, or your nationality, or your 
creed, but anyone who happens to be in need is 
your neighbour. That isthe only demand on. our 
sympathy ...if anyone is there suffering, we must 
go out. Thecall of compassion should be there. 
That is the only true kind of religion. An authenti- 
cally religious man will never condemn, will never 
sit in judgment, but will understand, sympathise, 
help to raise... and by raising our own selves 
above that present level, we will be able also to 
make the world move a little faster towards the goal. 

We are no doubt trying to move forward, and 
all these great achievements of science and techno- 
logy are there for the purpose of producing a single 
world, a kind of paradise on earth. All the 
resources are there, the intellectual achievements are 
there, the will also is there, but not that dedication, 
that capacity to rise above narrow group loyalties. . . 
and transforming these loyalties into loyalty to one 
single world community. : 

We should not wish to conform to the groups 
from which we rose. We should transform our- 

. Selves so completely as to show that we are citizens 
of the world. Our one nationality is the human 
race, our home is the world. 
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Growing Independence 


IF THE WORLD, made one through science and 
technology, is not to be led into confusion and chaos, 
if it is not to remain politically anarchic, the many 
causes which lead to wars, colonialism, racial oppres- 
sion and economic distress need to be eliminated. 
Peace will be precarious if we persist in maintaining 
things as they are. These constitute a threat to 
world peace. 

The dependent territories are becoming indepen- 
dent in Asia and Africa, though there are still many 
parts which are not independent. There are some 
countries which are still expansionist. We have a 
glaring example of racial oppression in South Africa. 
Even in other independent countries racial discrimi- 
nation prevails, and it is a constant source of irri- 
tation. Economic inequalities among nations are 
injurious to political stability. They lead to political 
frustration and resentment. The advanced nations 
of the world realise their responsibility to the less 
advanced ones and the United Nations is assisting 
by peaceful means to end colonialism of every type 
and to remove racial oppression and diminish the 
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economic sufferings of the poorer nations of the 
world. 

From dependence we move on to interdependence 
through independence. Independence does not mean 
isolation. Through membership of the United 
Nations we are realising the interdependence of 
nations. 

Our bewildered generation knows that the greatest 
enemy of mankind is not disease, not famine, but 
nuclear weapons which in war will destroy civilisa- 
tion, and in peace inflict grievous damage on the 
human race and its future. Our worst enemies are 
those who move heedlessly towards nuclear warfare 
as a means of satisfying their ambitions and desires. 
The United Nations is convinced that the use of 
nuclear weapons constitutes a violation of its Char- 
ter. The threat to use these weapons is equally a 
Violation of the Charter. The resolutions of the 
U.N. on nuclear tests reveal the Strength and depth 
of international feeling in the matter. 

Those who realise the political implications of 
the nuclear age are deeply concerned about the 
present division of the world into two groups which 
are piling up armaments and carrying out nuclear 
tests under water, on land, under ground, and in the 
atmosphere. This is being done with a cynical dis- 
regard of the rights and interests of ordinary people. 

Armaments are not the main source of war. 
They are the sign and symbol of the persistence of 
the old relationship of Sovereign States, which ac- 
cepts force as the principle by which international 
disputes are decided. Nationalism is a disease which, 
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even if it does not erupt into war, corrupts the 
ideals and poisons the relations in the world family. 

The division of the world into two groups con- 
tains in it all the ingredients of classic conflict which 
has led to wars in the past. The so-called ideologi- 
cal conflict is also one between two rival blocs, 
which suspect each other, distrust each other and 
fear each other. Both the groups are confident that 
they’ have just claims which are opposed to 
each other’s. For vindicating their claims in the 
traditional way, both groups are piling up arma- 
ments. Dismay and fatalism are widespread among 
those who wish to prevent wars. We need not, how- 
ever, lose hope. 

There are trends developing which may lead us 
out of the present confusion. There is more under- 
standing between the two groups, more talks, more 
exchanges of visits. Scientists and technologists of 
the Soviet Union are visiting the great intellectual 
centres in the non-communist world. In the United 
Nations they have an opportunity of knowing each 
other and clearing many suspicions, prejudices and 
misunderstandings. In the committees and in the 
Assembly they are able to argue, disagree, joke, and 
above all, to feel that the issues on which they agree 
are vastly more important than those on which they 
disagree. They both know that the solution of 
victory is denied to them. There is a convergence 
of interest among the powers. There is a meeting of 
extremes. The Erivan radio in Soviet Armenia, in its 
Quiz Hour, in answer to the question ‘What is the dis- 
tinction between capitalism and communism ? said : 

87 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


“Capitalism is man exploiting man, and communism 
is the opposite of it ” 

If our mind is peaceful and loving, peace and 
bliss will follow us. If it be hateful and aggressive, 
trouble and distress will cloud our path. Grief and 
disaster will come out of ill-will; health and order 
will come out of goodwill. A world without fear, 
without hunger, may seem to be impracticable. But 
all historical experience confirms the view that man 
would not have attained the possible unless time and 
again he had reached out for the impossible. What 
man has achieved so far is immense, yet it is very 
small compared to what he may yet achieve. His- 
tory has many surprises in store for us. 
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Need for Nuclear Disarmament 


THE TESTING OF nuclear Weapons, as going on today, 
has not only immediate but long-term effects. It 
causes untold damage to unborn generations. 

The world is full of tensions arising from the 
growth of new nations, from the passion for inde- 
pendence of non-self-governing people, from the 
demand of less advanced people for a larger share 
in the world’s goods, from the racial policies adop- 
ted by certain States and from the inequalities be- 
tween the rich and the poor nations. The most acute 
and urgent problem is the cold war between the two 
blocs which ate piling up vast destructive nuclear 
power. In this explosive condition of international 
deterioration any miscalculation may lead to a catas-: 
trophe. ; 

Even if we ban the testing of nuclear weapons, 
destroy the nuclear armaments, stop their produc- 
tion, we cannot erase the knowledge of nuclear know- 
how from men’s minds. As soon as hostilities break 
out, nuclear weapons will be produced and used. 
Military researchers are planning deadlier weapons 
at lower cost. A time will come when almost all 
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nations will have the knowledge and the power to 
make nuclear weapons. We must, therefore, assume 
that in another war ona large scale, if the present 
conditions continue, nuclear weapons will be used, 
resulting in thé obliteration of our enemies as well 
as of ourselves. 

So long as we retain war as a method of settling 
international disputes and include nuclear weapons in 
our armoury, they will be used at some stage. There 
is now no alternative to a peaceful settlement of even 
the most intricate international problems. If we 
wish to abolish the use of nuclear weapons, we must 
work for the abolition of war itself as an instrument 
for settling international disputes. 

The resources, natural and human, which we 
now have, if uncontrolled, may lead to disaster; if 
controlled and properly directed, they may lead to a 
better world than we ever had before. The future 
is in our hands. The passions, the illusions and the 
tensions which provoked wars in the past cannot be 
allowed to persist in the future. We will survive 
or perish together by the choice we now make. His- 
tory must take a new direction if man’s deepest 
desire for peace is to endure and prevail. 

It is unfortunate that man is losing faith in him- 
self. We suffer from a feeling of utter helplessness. 
We seem to have lost our initiative and judgment. 
We live in an age which seems to be purposeless, 
which is greatly concerned but unconvinced, which 
hesitates between the past and the future. The 
human mind is at conflict with itself. We do not 

‘ choose evil and accept it but it chooses us, enters us 
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slowly and consumes us. This is because man has 
ceased to be a creative person. He is reduced to the 
status of an object shaped by impersonal forces. 
This is man’s self-defeat. 

Our excuse is that other people are doing the 
same thing. Living in this world we have to behave 
like others—sastram sastrenasamyati, arms are over- 
come by arms. 

We should realise that the progress hitherto 
achieved is due to the free spirit of man which fights 
all closed societies and rebels against the rigidity of 
the past. The inspiration of the infinitely impro- 
bable has been the impetus to all progress. In any 
society a small minority overcomes spiritual inertia 
and asserts the force of spirit which is unconquer- 
able. It resists the status quo. If we care for the 
sick, the weak, the old, the decrepit; if we have 
abandoned the beliefs that the gods would be pleased 
by the burning alive of children, witches, and our 
enemies; if we have abolished duelling and slavery; 
if the rack, the stake and the Inquisition are relics 
of the past, it is because of the force of spirit. 

The absence of any preconceived pattern in his- 
tory, the contingency, the unforeseeability, the 
haphazardness of history point to the intervention 
of the free spirit of man. The future of mankind is 
wide open. There is nothing inevitable about it. 

It is wrong to assume that human nature is 
static and unchanging. Man’s sensitivity to evil has 
increased. Many beliefs and practices which we once 
adopted are now discarded. What we once regarded 
as right is now discarded as wrong. Human nature 
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has changed in the past and will change in the 
future. In this world of mortal peril, that is the 
immortal hope that sustains us. 

We should realise that behind the hand that 
releases the bomb is the heart that sets the hand in 
motion. If the finer feelings of man are deadened, 
it is because we have been trained to look upon evil 
as inevitable—“Evil, be thou my good.” Man can 
grow in mind and heart, and control the physical 
environment which he has changed a great deal. 
Human nature has changed a great deal, and by a 
determined effort we can bring about other changes. 

The first change to be effected is in our attitude 
to the nation-state. A nation as an experiment in 
social living with its graces and values has a place, 
but as an instrument. of power and exploitation it 
has been ruinous. Nations should not be causes of 
irritation to one another. They should be sources 
of blessing. If we havea proper perspective of his- 
tory we will realise that many great nations and 
civilisations have disappeared. Their days are over 
and their altars smoke no more. We need not 
assume that our own nation will endure, though 
others may pass out. A nation will endure only if 
it conforms to the law of love, of cooperation. 

Belief in complete unqualified national sover- 
eignty is out of date in the present world. The future 
sends our minds back into the past, the recent past. 
When the United States entered the First World War, 
President Wilson, in his speech to the Congress on 
April 2, 1917, indicated the conditions of stable 
peace. He was convinced that neutrality was impos- 


92 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


sible for the United States when major aggressions 
occurred. He made out that the United States should 
cooperate with others in the system of collective 
defence against aggression. He outlined the plan of 
the League of Nations but it did not get the support 
of the Congress. 

In 1932, the Disarmament Conference was held 
at Geneva. I had the honour of being present at a 
few meetings as I was then a member of the Inter- 
national Committee of Intellectual Cooperation of 
the League of Nations. In June of that year, Presi- 
dent Hoover put forward a plan for a general treaty, 
Suggesting a large reduction in armaments, naval 
and military, the abolition of lethal weapons that 
helped attack and all bombing aircraft. The plan 
was received with great enthusiasm throughout the 
world and in the Conference itself the smaller 
nations were in its favour. Germany, Italy and the 
Soviet Union supported the plan. The Soviet repre- 
sentative, Litvinov, proposed full inspection and 
control of armaments. The Governments that hesi- 
tated and held back were those of Great Britain and 
France. Though the British people supported it, 
the British Cabinet was divided. Baldwin was defea- 
ted by a narrow margin in the Cabinet. The Hoover 
plan was killed. A frenzied arms race started. The 
Governments went back to power politics. The 
choice then was world disarmament or German 
rearmament. The former was set aside, the latter 
was adopted; and Hitler came to power. The 
League broke up. The Second World War was the 
result. Staying out of the League of Nations did not 
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keep the United States out of the Second World 
War. z : 

Allthrough we assumed that national indepen- 
dence for all people was the basic condition of peace. 
We now know that national independence, however 
desirable and necessary, does not by itself make for 
peace. The major combatants in the two wars were 
completely independent. They did not suffer from 
any colonial status. They were so independent that 
they would not combine for any defensive action. 

The Governments have always been suspicious 
of one another. If nuclear weapons were to be 
abolished, some disloyal Government may retain 
secret stock. Once Mr. Joseph Godber, said at the 
Disarmament Conference at Geneva in regard to 
nuclear weapons that “in a totally disarmed world 
one irresponsible nation which had managed to 
manufacture, or to withhold from destruction only 
a few of these weapons, could easily establish over- 
whelming supremacy.” 

These suspicions are the cause of the armaments 
race, intelligence services, mass hysteria and violent 
propaganda. National leaders feel free to disrupt 
human society on arguable grounds of power, pride, 
honour and security. When we justify the cold war 
and the armaments race we argue that there is no 
use sacrificing the good life for the sake of life, that 
we should not surrender the human rights of free- 
dom and dignity for the sake of mere existence. It 
is hardly realised that no material or spiritual bene-* 
fit can be of any use if we all perish. We recognise 
in theory but do not adopt in practice that no nation 
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is safe until the world is safe. The alternatives ate 
disarmament or destruction. Though we are mem- 
bers of the United Nations, we operate within the 
framework of old institutions and diplomatic chann- 
els. Even when we are aware that the new world 
requires new methods, we are inhibited by the prac- 
tices and conventions of the past. 

The conflicts between the two blocs in which 
mutual distrust and suspicion are pronounced remind 
us of the conflicts of previous ages. We have had 
conflicts between the Jews and the Gentiles, between 
the Greeks and the Barbarians, between the Romans 
and the Provincials, between the Teutons and the 
Slaves, between the Christians and the Muslims, 
between the Catholics and the Protestants, between 
the Allies and the Axis.powers. In the cold war, 
the Communists and the anti-Communists suffer 
from what the psychologists call the sense of being 
persecuted. They complain against each other that 
One group is lacking in freedom and the other in 
social justice. In all these conflicts we believe that 
we are the chosen ones and that what we do is right. 
Blind confidence in one’s own State and morbid 
suspicion of the-other characterise us all. No nation 
is free from this national egotism. All of us are the 
Victims of pride, passion and prejudice, and suffer 
from pharisaism. 

Human beings who are civilised as individuals 
behave differently as citizens of States. They fear 
and suspect members of other States and are on their 
guard in their behaviour towards them. We do not 
judge them by their character but by their belonging — 
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to a particular State. Already in ancient Rome, 
long before the advent of technology, it was said: 
senatores boni, senatus bestia, which freely translated 
means, “The individual senator may be an honour- 
able man but the Senate as-an institution is a beast.” 
When we judge others we judge them by the society, 
religion or nation to which they belong and not our 
conscience which is the sole source of universality of 
judgment. We allow the sacred flame of spirit to be 
smothered by the exigencies of the social situation, 
and banish feelings of humanity from our hearts. 
‘The ruling motives of our behaviour do not have 
that integrity which is characteristic of a truly civili- 
sed human being. We are not the doctors; we are 
the disease. The English poet Auden says somewhere 
that “intellectual disgrace stares from every human 
face.” We need urgently an improvement in the 
quality of human beings. 

The means by which different religious groups 
have settled down in peace are the only means left 
to us in the nuclear age for bringing about peace 
between rival political groups or societies. The 
doctrinal rigidities which exaggerate differences are 
now relaxed. We are inclined to believe those who 
are seeking truth rather than those who claim to 
have found it. Many fanatics, religious and politi- 
cal, sought to reach heaven by creating hell on earth. 
The Supreme, who sees into all hearts, Who knows 
all desires, from Whom no secret is hidden, accepts 
all who trust Him and dedicate their lives to the 
carrying out of His Will. All those who speak or 
write of the Great Mystery which is the source of all 
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life and beauty, are like those who point to pilgrim 
the road to the shrine that he would visit. To use 
the words of Plotinus: “The teaching is only of 
whither and how to go, the vision itself is the work 
of him who hath willed to see.” This is the teach- 
ing of the Buddha, of the Upanisads, of the great 
religious seers. 

We repeat in different accounts what has been 
our age-old tradition when we call for love and co- 
operation, tolerance and understanding. We were 
able to reconcile diverse views, seeing the human in 
all of them. We must see the human underneath the 
two rival groups. 

The world is intended to become the abode of the 
family of man. It is the intention of nature. It is 
in the mind of events. The Scientific, the technolo- 
gical and the atomic revolutions have made the 
world into a single unit. In the last five thousand 
years we have moved on from the tribal to the 
national phase of history. Today we have to move 
on to an effective, adequate and inclusive United 
Nations where the nations cooperate for the 
common ends of human welfare. An appreciation 
of the common heritage of all peoples, an awareness 
of the growing interdependence of the world, a 
sense of the indivisibility of the freedom and well- 
being of all people and an abandonment of the faith 
in the unqualified freedom of nations, will help to 
build up an international society. 

‘We are at the great cross-roads of history. A 
major revolution in the conduct of international 
affairs is needed. We are not all saints. We are 
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subject to tensions within ourselves and conflicts 
with others. We are subject to the stresses and 
strains of our inherited habits. The United Nations 
Organisation embodies our hopes for the survival 
and progress of all people and for bringing all 
nations under the rule of law. Even as we have a 
national security force to put down anti-national 
and anti-social forces the world authority should Rave 
a police force to put down elements which violate 
international law. 

Non-governmental organisations in the fields of 
sciences and humanities are contributing to the build- 
ing up of a world community. They are educating 
the people of the world for peace and brotherhood. 
It is possible to create a new climate of thought and 
behaviour, if we emphasise the universal truths, love, 
cooperation, compassion and sacrifice, without 
which any work is ephemeral and doomed. 

If the varied economic, social, cultural and politi- 
cal institutions, which affect the whole world, are to 
be saved from collapse, the reinforcement of multi- 
cultural understanding and spiritual fellowship among 
all people is an imperative necessity. Men have 
been existing side by side for centuries. They must 
now not merely exist together but live together, 
understand one another and love one another. We 
must feel in our souls the anguish of the world which 
calls for a radical change in our behaviour. We 
must be delivered from ourselves, from our narrow- 
ness of mind and loyalty to small groups. The desire 
for peace and brotherhood is deep in the heart of 
mán. Gandhiji said; “I shall have no pleasure from 
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living in this world if it is not united.” 

Future generations will see in our era of contu- 
sion, darkness, danger and despair the time when a 
break was made with the international anarchy of 
absolute, sovereign States, when the world commu- 
nity began to become a functioning reality. All 
growth is effected in silence. Great things happen 
gradually. Progress is not achieved at a single step. 

A day will dawn when there will be no hunger, 
no homelessness, no epidemic diseases and no wars. 
The continuing presence of the Divine is a pledge of 
this tomorrow. He is at work opening out new 
possibilities for mankind. 
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True Internationalism 


HuMANITY Is ABOUT to take a leap forward in its 
history, about to change its axis of conduct 1n both 
national and international affairs. Increasing 
intellectualisation, the secularisation of life, the 
rejection of accepted ideas, all these things have 
disorientated the minds of our people and they do 
not know to which side they should turn. 

The world has been growing by increasing inter- 
communication. When Christianity arose, it had a 
Jewish soul, but it absorbed Greek thought and 
Roman organisation. Later on, when Thomas 
Aquinas said, “We should try to reconcile Christian 
theology with Aristotelian thought”, he felt it 
necessary to bring the contemporary cultures of his 
time into reconciliation with Christian thought. 
Consider the Ecumenical Councils called by the 
Vatican. What is it that they are doing ? They are 
attempting to bring whatever thought they have into 
co-existence or into relationship with contemporary 
culture—culture which includes all religions, sciences, 
technologies, etc. The house of knowledge cannot 
be divided against itself. In such circumstances, 
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intellectual solidarity is the basis on which a true 
fabric of society can be built and that is what we are 
attempting to do in universities. 

Intellectual solidarity is the basis on which we 
could build an ordered human society. But this 
intellectual solidarity has to face great impediment; 
the intense nationalism which believes that each 
nation is supreme, believes in its own special 
mission, in its own power to dominate the whole 
world. A maxim which is found in Thucydides 
asserts that, “Love of power is like a wicked harlot 
which seduces men and nations, great and small, 
and brings them down to their ruin.” We must not, 
therefore, be victims of love of power or love of 
aggression, or love of intense arrogant nationalism 
which says that everything is found in ourselves, 
outside there is nothing to be found. That kind of 
nationalism will have to go. 

It is neither nationalism, nor cosmopolitanism 
but internationalism that is the goal. Each nation 
will have to contribute its own genius whatever it 
has of value, to the culture and riches of the world. 
It is not to be merely bulldozed into one common 
pattern.: We do not wish to have society moulded 
in any single pattern. We should like to preserve 

the variety, the richness, the majesty of different 
` nations. So cosmopolitanism may mean rolling all 
cultures into ore; nationalism may mean arrogating 
to yourself the superior rights of your nation and 
Saying that others should adopt from your own or 
else suffer from cultural destitution, and perish. 

We do not believe in either nationalism or 
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cosmopolitanism but we believe in internationalism, 
that is, each nation to preserve its own values and 
contribute those values in a rich give-and-take . with 
other countries. That is the only way in which the 
universe can be saved. If we persist in the present 
attempt to increase the arms race, to produce nuclear 
weapons and use them by mistake, accident, design 
or miscalculation, the world will be faced by dis- 
order. The earth will survive the destructive 
passion of humanity, but this species will go out. 
Before it is too late, it is necessary for us to realise 
that if we are to save civilisation, we must give up 
arrogance, pride, etc. 

Truth is the one goal, truth as it is found in all 
the cultures. If we suffer from the lack of commu- 
nication, then mutual mistrust develops. If we sink 
into silence, slaughter begins. If we, therefore, 
wish to retain communication, trust, development of 
truth, we must know what the other people are 
thinking. It is for lack of understanding that people 
are in this mad-house today. 

“To understand is to forgive.’ That is what a 
French proverb says. So, it is essential for us to 
have this guiding principle of truth. We must have 
also the principle of love. That means the dark 
pent up forces in our nature, all the evil passions 
that we exaggerate in other people but-do not realise 
their presence in ourselves, these will have to be 
controlled, these have to be checked. Look within 
is the first principle of love. If you want to be a 
truly loving being, it is essential for you to under- 
stand what your own feelings are. How cursed 
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mankind is! We know the right, but do not do it ; 
we know the wrong, but we cannot abstain from it. 
It is this cussedness in humān nature which has to 
be got over. Love, therefore, is not a mere 
brilliance of intellect, but it is discipline of the heart. 
Without discipline mere brilliance will not do. 

The Greeks produced brilliant works, but they 
perished ‘of the disease of patriotism. The great 
artists, the great dramatists, the great philosophers 
of Greece have produced many works of permanent 
value, and the Greek civilisation is remembered by 
these works of art, of philosophy, of literature, etc. 
Why did they perish? They could not come to 
terms with their neighbours, they were quarrelling 
all the time among themselves, with the result that 
these things have happened. We have passed 
through two great wars. . We have suffered from the 
ravages of both these wars. It is no use merely 
talking of peace, but we must work for the condi- 
tions which make for peace. Intellectual solidarity, 
internationalism, love of truth and love of 
humanity—these things must be regarded as cardinal 
principles. Nothing is inevitable. Nothing is lost. 
It is possible for us, even today, to revise if we are 
bad, or persist if we are good. Every new day 
brings the hope of a new life and every heart-beat a 
new breath of life. 
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The Emerging World Society 


A’ NEW WORLD society is gradually emerging. It is 
growing quietly, imperceptibly, in the minds and 
hearts of men. The tumult and the excitement, the 
anger and the violence, the perplexities of spirit and 
the ambiguities of expression are the pangs of the 
birth of something new. We of this generation are 
called upon to work for this new order with all the 
strength and capacity for suffering we possess. 

When religious prophets and philosophers speak 
of our common humanity, of the natural kinship of 
human beings, it is a part of wisdom and a need of 
the enlightened spirit. There is a wider recognition 
of this fact today than ever before in history. 
Man’s basic physical structure, his mental make-up, 
his moral needs, his spiritual aspirations are the 
same the world over. The cycle of birth, growth, 
childhood and youth, of sickness, old age and desth, 
of love and friendship, of sorrow and joy, are the 
same for all men. We share a common origin and a 
common destiny: ekaiva manusijatih (The human 
race is one). This oneness of humanity is nore than. 
a phrase, it is not a mere vision. It is becoming a 
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historic fact. With the speeding up of communica- 
tions, ideas and tools now belong to man as man. 
The necessities of the historical process are making 
the world into one. We stand on the threshold of a 
new society, a single society. Those who are awake 
to the problems of the future adopt the ideal of the 
oneness of mankind as the guiding principle of their 
thought and action. 


II 


In previous centuries we had a limited vision of the 
world; of Asia, of Europe, of Africa. None of these 
large continents is the whole world. They have 
come together and cannot get away from one 
another. The sciences of archaeology and anthro- 
pology reveal ancient art of great achievement of 
beauty and complexity which yet remained outside 
the traditional stream of Asian, European or African 
history. 

Facile generalisations are made by philosophers 
of history which are highly misleading. Hegel, in 
his Lectures on the Philosophy of History, says that 
“Persia is the land of light, Greece the land of grace, 
India the land of dream, Rome the land of empire.” 
It is true of all cultures that the greatest gift of life 
is the dream of a higher life. The pursuit of perfec- 
tion has been the dominating motive of human life. 
Man is essentially a re-maker. He is not content 
with patterns of the past. He knows that every 
morning brings a new day, and every pulse-beat a 
new life. - 

East and West are relative terms. They are 
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geographical expressions and not cultural types. 
The differences among countries like China, Japan 
and India are quite as significant as those among 
European or American countries. Specific cultural 
patterns with distinctive beliefs and habits developed 
in different regions in relative isolation from one 
another. There were periods when China and India 
were pre-eminent in cultural affairs, others became 
pre-eminent when Western nations became filled with 
the urge to expand. For the last three centuries 
Western nations, aided by scientific development, 
have dominated the East. The scientific and the 
industrial developments of the past three centuries 
have set up a great gulf-not only between the East 
and the West but between the present Western civili- 
sation and that of its own past. 

Recent developments have given rise to the mis- 
leading impression that while the West is scientific 
in outlook, the East is spiritually minded. The one 
is said to be rational while the other is held to be 
religious. The one is regarded as dynamic and 
perpetually changing while the other is treated as 
static and unchanging. If we take a long view we 
will find that China and India have made funda- 
mental contributions to science and technology till 
three or four hundred years ago and there have been 
illustrious examples of religious wisdom and sanctity 
in the West. The more we understand one another 
the more we feel that we are like one another. East 
and West do not represent two different types of 
consciousness or modes of thought. 

Science and religion are aspects of every culture. 
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The rational and the spiritual are two strands 
inextricably woven in human nature, though in 
varied patterns. One or the other may be more 
prominent in different periods of human history. 

Human beings are fundamentally the same and 
hold the same deep values. The differences among 
them which are, no doubt, significant are related to 
external, temporary, social conditions and are alter- 
able with them. 


Ill 


In spite of sharp international conflicts and setbacks, 
mutual slanderings, the world is getting to be one. 
Science knows no borders. Art and culture are 
becoming common possessions. The isolated exis- 
tence of human groups has become outdated. It is 
only a matter of hours to travel from one end of 
the world to another. Radio, television, the Press, 
help us to follow events in other countries. Physical 
barriers have broken down, preparing the way for 
intellectual communication and spiritual communion. 
The most distant States have become near 
neighbours and an international society is in 
prospect. 

The world is drawn together by the interconnec- 
tedness of the world economy. Nations in Asia and 
Africa are passing through what is called a revolu- 
tion of rising and yet unfulfilled demand for more 
reasonable standards of life. They are treading the 
road to modernisation which is another name for 
industrialisation. We are all using the same language 
in science and employing the same tools for indust- 
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rial development. As a result new sets of values are 
springing up everywhere. Never before have men 
had the means of communication or the bonds of 
interdependence through which a world community 
is rendered possible. The world has become a unit 
and demands that it should be treated as one. 

Today this is not only possible but necessary in 
view of the development of nuclear weapons of 
fantastic power. Leaders of States talk of the 
development of inter-continental ballistic missiles, 
the incomparable fire power they possess and the 
eventual obliteration of any possible aggressor from 
the face of the earth. A nuclear arms race indicates 
the possibility, if not the probability, of putting an 
end to the human species in a nuclear war. It is 
not a question of who is the world’s strongest 
military power or who has the lead in inter- 
continental missiles. Whoever may be the strong 
power, no one will survive a nuclear war. It isa 
dangerous illusion to believe that the use of these 
weapons will result in a decisive advantage to those 
who possess them. There is no such thing as 
military invincibility. Nuclear war will mean the 
ruin of all. The fate of all nations is inseparably 
tied up. Either we live together or die together. It 
is either one society or no society. 


IV 


The ending of the human adventure on earth is a 
possibility we have to reckon with. Faced by such 
a challenge our differences of race and religion, 
class or colour, nation and ideology, become irrele- 
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vant. We have to devise a realistic way by which 
humanity Goes not compass its own destruction. 

In the present condition of the world with its 
nervous apprehension it is essential and urgent for 
us to adjust ourselves to the new realities, adopt 
measures to prevent the abuse of the new formidable 
means of destruction. We should develop a new 
flexibility, new powers of creative adaptation. 

Militarism and nationalism have become out- 
dated, outmoded. Heraclitus spoke of wer as the 
father of all changes. For centuries war has been 
used as a method for settling international disputes. 
It has been terrible in its consequences. It has wiped 
out whole civilisations and destroyed entire peoples. 
But the new weapons have completely changed the 
nature of warfare. If a gereral agreement is not 
reached, if mutual confidence is not restored, if 
competition in this lethal race goes on, we will live 
in a preczrious way, with the sentence of death 
threatening us all. War in the present age means 
the suicide and not the survival of man. As a 
method of settling international disputes war has to 
be abandoned. There is no alternative to peace. 

In mankind’s chequered history we fought each 
other again and again to uphold our distinctive ways 
of life. The instinct for each to cling to his own 
way is adopted by the nation-state at the present 
level of human evolution. Nationalism is a collec- 
tive form of selfishness. Each race, each creed, each 
nation regards itself as the chosen of God, as the 
elect of the future, as the educator of the human 
race. There is a self-righteousness which each nation 
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adopts about its culture, its pattern of life and un- 
consciously, if not consciously, uses its reason to 
serve its emotions and develop an aggressive hosti- 
lity to all those who reject this pattern and are 
committed to other ways of life. We deride what 
we do not understand; we reject what we do not 
recognise. National arrogance is a characteristic 
of all nations, in the East as in the West. The 
ancient Greeks destroyed the great civilisation they 
developed by their passionate and violent attachment 
to their States. La Fontaine distinguished French- 
men from the Spaniards by referring to national pride 
that “ours is much more stupid and theirs much 
more mad’. A Frenchman declared that English 
is simply French badly spelt and badly pronounced. 

When national leaders use the apparatus of 
modern technology, the radio, television, etc., they 
tell their people that they are dishonoured by de- 
feat, that they are threatened by their neighbours, 
that they should dare all things and die, if necessary, 
for the glory of their father-land or mother-country 
or ideological pattern. The barriers that separate 
people are thus intensified. The responsibility 
of literary writers and historians is great in the 
matter of exaggerating past wrongs and keeping old 
sores running. They help to make nations drunk by 
imparting to them false memories inducing in them 
a sense of cosmic vision. While as individual human 
beings we are sensible, humble, generous and ap- 
preciative of others, as members’of this or that nation- 
state we are bitter, arrogant, vain and almost un- 
bearable. 
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Nation-states are too narrow for the modern 
world where we have conquered space and moved 
faster than sound. Gandhi, even when he was 
fighting for India’s independence, warned us against 
the reactionary character of nationalism. He said 
“A fallen and prostrate India cannot be of help to 
herself or the world. A free and enlightened India 
can be of help to herself and the world. I want my 
country to be free so that one day, if need be, she 
may die that humanity may live.” It is in self- 
surrender that we fortify ourselves. 

Nations are not immortal. They are not the 
permanent possessors of this planet. They are its 
temporary tenants. They will last long if they adhere 
to the moral law. The doom of nations cannot be 
delayed so long as the cupidities of man persist. 
Nations aim at permanence. We know, however, 
that all great societies perished leaving behind the 
great heritage of arts and skills, ideas and ideals on 
which we still build. No society dies in vain. All 
living things die but out of death comes life.. 

Gandhi required us to be faithful to the inner 
voice of conscience, the divine law, not written by 
the hand of man but inflexible none-the-less, the 
eternal fountain source of all the codes:that have 
been written in the course of ages. It is this moral 
law that binds the members of the human family 
together and gives us a new sense of responsibility 
for the safety and happiness of the whole human 
family. By being ourselves we best serve the inter- 
ests of others. The interdependence of nations has 
become so close that no nation can be hurt without 
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injury to the rest. Nations are no more islands; 
frontiers are losing their significance. 

Belief in co-existence is not the outcome of ex- 
pediency or of weakness. It is the only way to rid 
the world of intolerance and misunderstanding. 
There are no more closed societies. The new order 
we seek is neither national nor continental. It is 
neither Eastern nor Western. It is universal. We 
must develop a sense of perspective and realise that 
our nation is one of many and each makes a specific 
contribution to the richness and variety of the world. 
Humanity is not this race or that nation, but the 
whole of mankind which is getting together, we hope, 
for purposes of cooperation. Simply because war 
has been with us for many centuries, it does not 
follow that it will continue to be with us for all 
time. 

There is a conflict between the old concept of the 
nation-state, separate, sovereign, absolute, autono- 
mous, and the new international community where 
we have to work together if we are to survive. It is 
time we abandon the past with national sovereignty 
and faith in force and work for the future with its 
ideals of peace, freedom and justice under law. His- 
tory is a road in which vital points are cross-roads. 


Vv 


Past history of human evolution gives us hope that 
by intelligent planning and deliberate effort we may 
slowly give up the military method of settling dis- 
putes. Within the nation, we do not ordinarily resort 
to force to assert our rights. We have established 
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the rule of law and we strive to settle our disputes 
through resort to law or by other peaceful methods. 

There are individuals who are tempted to take the 
law jnto their own hands and we use the police force 
to deter them from the use of lawless violence. This 
secures that no one uses force to gain his selfish 
ends. Within a nation we have the rule of law, the 
framework of justice, and a police force. 

We also establish conditions of human welfare 
which do not encourage unrest, disorder and strife. 
Laws within nations are broken when legitimate 


ambitions are thwarted, when misery is widespread | 


and the future seems blocked. When whole groups 
feel that they have no chance of maintaining them- 
selves decently, they rebel against the established 
order. The forces of social passion, human concern 
and compassion are at work within the nation and 
seek to maintain a healthy condition in society. 

All those who belong to a nation share certain 
ideals and purposes and work for general welfare of 
the community as a whole. A nation is not a casual 
association of men for the performance of certain 
political functions. It isa vital union. The sense 
of nationality is derived not from race, language or 
religion but from traditional values accepted by the 
members of the nation. They had a sense of honour, 
respect for indefinable obligations. 

If conditions which prevail within a Welfare 
State are.extended on a world scale, we should be 
prepared for a little sacrifice of national sovereignty, 
and be willing to accept peaceful methods of settling 
disputes, enforce peaceful legal solutions and avert 


C8 113 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


paih 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


violence, secure minimum economic conditions of 
well-being and remove the grievances of large 
communities which suffer from political subjection 
and racial discrimination and develop a moral 
community based on spiritual values. A proper 
appreciation of the duties and responsibilities implied 
in the world citizenship is necessary today. We have 
to lift the world off its hinges and transform the 
national man into a universal man. 

The United Nations Organisation is the first step 
towards the creation of an authoritative world order. 
It has not got the power to enforce the rule of law. 
It has used military force on occasions. There is 
talk about disarmament, inspection and control. The 
cold war is the result of the two power blocs facing 
each other in Europe, Asia and Africa. If the cold 
war isto end, the groups should abandon the arma- 
ment race to annihilation. Ifthe two sides seek all 
the time arms that would outmatch those of the 
other, suspect and distrust each other, war becomes 
inevitable. Even as national welfare requires us to 
give up the personal right to use force, international 
security requires the surrender of the right to use 
force on the part of nations. We should strive to 
get the weapons out of the hands of nations and put 
them ‘in international keeping. Except for local 
police forces the world’s arms should be in the hands 
of a world international force. 

If agreement is reached on total and universal 
disarmament, setting free large funds, these funds 
can be used for rendering extensive aid to all the 
under-developed nations. The UNESCO, WHO, 
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ILO, FAO, the World Bank and the Children’s 
Fund and such other organisations are attempting to 
correct the present inequalities of opportunity and 
living standards among the nations of the world. 
They recognise that the economic problems are 
common to all humanity, irrespective of race, cul- 
ture or nationality. Hunger knows no nationality. 
Despair is not peculiar to any people. The world’s 
resources should be developed for the benefit of all 
mankind. It is increasingly recognised that favoured 
nations have a reponsibility to raise the less favoured 
ones to a higher level. Peace is secure only if the 
people of the world are freed from the burden of 
armaments, and from hunger, destitution, disease 
and despair. 

Colonialism and racial discrimination are admitted 
to be the sources of major conflicts and require to 
be eliminated. Provision should be made for peace- 
ful changes towards political freedom and economic 
Well-being of backward nations. 

The sense of belonging together to the same 
nation is derived from a sense of sharing the same 
memories and hopes, the same historical experiences, 
the same artistic and cultural heritage. If member- 
ship of one world is to be developed, projects like the 
‘East and West understanding and cooperation’ 
should help us to realise the cultural wealth and 
Knowledge to which we are all heirs. When mis- 
chievous misunderstanding is at work, it is our duty 
to work for creative understanding among nations. 

It is for the political leaders to determine the 
practical steps by which the sources of power and 
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communication now available to us can be used for 
closer cooperation and friendliness among the 
people of the world. No political understanding 
can be permanent without understanding at the 
cultural level. Apart from its intrinsic importance, 
such understanding contributes to the enrichment of 
human experience. Science and industry, education 
and culture are unifying us at the physical and 
intellectual levels. We need to look upon humanity 
not as a mere organisation but as a living organism 
united from within by those values which are 
inseparable from human dignity and freedom. When 
the sense of human community is absent, society 
becomes a riotous mob. 

We cannot conceive of a world without national 
differences, without cultural variety and artistic 
wealth. In a world which is becoming standardised, 
variety of cultures imparts beauty and creativeness. 
It is for organisations like the UNESCO to develop 
in the minds of men. that large inclusive vision of 
humanity through understanding and respect for 
differences and increase global awareness and co- 
operation in the ways of peace. The world com- 
munity will have in common science and technology, 
economic arrangements and political forms but it 
will also help the varied people of the world to’ 
develop their local customs, arts and literature. 
These will save the new civilisation from monotony. 
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The Future is Not Inevitable 


WE ARE IN a world at a crucial period of its history. 
It’s an exciting period. People are concerned about 
the future of humanity. With all these scientific 
developments, will it mean the end of human adven- 
ture or not, or will they mean such a transformation 
of the world as to make it a paradise where every 
man and woman will rise to his or her full stature ? 

This century opened with a great confidence, but 
the First World War shattered it. The two wars 
sandwiched a period of disillusionment and anxiety 
and the Second War broke out. After the Second 
War we are passing through a period of what is 
called Cold War of great prejudices, undercurrents 
of jealousy, hatred. Nations may become victims of 
power conflicts, or seek to dominate and make the 
world into ashambles. To help the survival of the 
world, the suicidal and destructive passions have to 
be set aside that humanity may have another new 
chapter of glory and happiness for all. 

The future is in our hands—it is not inevitable. 
There is no such thing as historical determinism or 
Scientific determinism or mechanical necessity. The 
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whole past tells us that there is hope for mankind is 
they are able to use their freedom, their responsi- 
bility in the right way. 

We are merely trying to increase the knowledge 
that we have, the knowledge that gives us power, 
which redeems us from our subjection to the 
necessities of nature. Every scientist, every techno- 
logist, has a creative side in him. He is a co-creator, 
so to say, With the Divine Himself. They are all 
trying to refashion the environment, to make it 
something more worthy of humanity. This science 
and this technology must be regarded as processes 
adopted by human beings to overcome the limits 
of their own physical nature, to be freed from the 
iron laws of necessity, to make them feel that it is 
possible for them to refashion their environnient. 
Without that creative spirit in man, nothing great 
can be achieved. Science and technology, therefore, 
provide an inspiration to the creative impulses which 
are stationed in every human being. 

If we overlook this creative side, if we make 
ourselves merely a fraction of nature, if we make 
ourselves objects in the world, we will become what 
Aristotle called ‘“‘animated instruments”... 
slaves, or animated instruments, having no will 
of their own. In several places, in concentration 
camps, in thoroughly organised societies, human 
beings lose their initiative, their endeavour, and they 
become objects and do not realise that every human 
being is a subject and an object. He has in him 
elements of nature and elements Of super-nature 
—both these things are to be found in unity in every 
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human being. Sometimes they are in conflict, but 
the scientist, the technologist is one who asserts his 
freedom, who sits in judgment on nature, who tries 
to penetrate the mysteries of nature, tries to control 
it. He does not want to be merely the victim of 
natural necessity. He tries to understand all the 
laws which pervade this world. 

That is what he is attempting to do. He is 
aspiring for freedom, for freedom from nature. All 
quests—metascientific or, metaphysical or religious— 
are quests for this essential freedom of the human 
being. 

We see the events in the world, we see the events 
in nature—poverty, unemployment, disease, death. 
Are they inevitable ? Is it necessary for human beings 
to suffer from all these things? Is it not possible for 
human beings to overcome them, to redeem them- 
selves from them and make themselves into essential 
human beings ? That is how all seeking in this world 
starts. We find the Buddha asking: Why is there _ 
disease, old age, death ? Is there no way out ? We 
find Saint Paul asking. ‘Who shall save me from the 
body of this death ?” Is the temporal process, or 
the events of this world to be regarded as self- 
sustaining, self-maintaining, complete . . . or is there 
any principle governing these things, something 
which inspires them, which forms them, makes them, 
makes them into living things ? Is the world a dead 
universe, or a living one ? 

To that question all the great religions have 
given one answer. They have said it is possible for 
us to redeem ourselves from the tyranny of time. 
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It does not mean we have to escape from time, it only 
means, that we can overcome and control time. 
Just as the scientist does not escape from nature, 
but understands nature, exerts control over nature, 
even so the religious man says we must escape from 
the tyranny of time. All the great ones have said 
it. According to the scriptures which we venerate, 
the crucified Lord is not the last word. He is risen. 
Handel’s ‘Messaih’ says: “If worms devoured my 
body, yet will I see God in my flesh.” They all assert 
that it is possible for the human being to realise 
that there is a universal aspect, that there is a 
divine aspect to the human being. It is this divine 
aspect which is responsible for all the inwardness, 
for all the creativeness, for all the freedom which 
‘men exercise in this world. 

If we have grown from a stage when we were 
clothing ourselves with skins and using stone axes 
to the present state, it is not due to the force of 
events, it is due to the spirit in man, the spirit which 
makes him look forward, which tells him that man 
is yet an unfinished being, he is not a complete one, 
he is not yet integrated. There are elements in him 
which have to be subdued into conformity with the 
divine pattern which he discerns. It is not an easy 
process. Every man may talk about the reality of 
God, but few there are who apprehend that reality, 
who feel it in the pulse of their being. If they do 
SO, it will be impossible for them to have feelings of 
hatred, jealousy or Suspicion of one another. 

But man is a paradoxical being. He is full of 
contradictions. He can rise to heights of genius or 


120 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


fall into depths of degradation. He is at once the 
glory and scandal of this world. If he is able to 
use his powers for the purpose of promoting the 
well-being of humanity, then he works with God, he 
is a co-worker with Him, and it is God that works 
in him—not he himself. 

But this contradiction in human nature has to be 
overcome if the world is to settle down as a happy 
home for humanity. Rabindranath Tagore said: 
“Obstinate are the trammels that bind me, but my 
heart aches when I try to break them. The shroud 
which I put on I know is a shroud of dust and 
death, yet I hug it in love.” There is this contra- 
diction. We know the right, we know that our 
fundamental loyalty is to the world community, we 
know that we should work not for groups, not for 
sections, not for races, but for the whole of 
humanity. Humanity is above all nations... 
national groupings or administrative conveniences, 
which have developed on account of geographical 
and historical conditions. 

We have come to the stage in human history 
where all these things become subordinate to the 
one primary loyalty to the human race. That is the 
challenge which is put on us, which we are facing 
today. How are we going to faceit-? It is so 


terribly hard. The great Christian Saint Augustine 


in his prayers said: “Oh Lord, give me chastity, 

but not yet.”” In other words, the drag of our 

fallen nature is there and it requires so much of 

discipline, laceration of our hearts, improving of our 

minds, the dispersal of all the impulses which make 
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for the destructive side. All this means a casting- 
off process. True religion means the unmaking of 
man’s Jower self and the remaking of his higher 
self. It is putting oneself into conformity with the 
spirit of Divine. 

If we are able to do it, if we work for it, it will 
be possible for us to renovate this world and make 
it into something which is worthy of humanity. 

I had occasion to speak at the Charles University | 
of Prague some years ago. They asked me to define ï, 
the university spirit. I put before them the example 
of the great John Hus who was one of the early 
rectors of that university. In him, I said, we had 
the true symbol of the university spirit. Fagots 
were piled up to his neck and the magistrate was 
there saying: “If you withdraw your statements. 
you'll be let off, otherwise I’ll light the fires.” His 
answer was: “Light the fagots.’ And the last 
word which he uttered was one which crosses 
frontiers of race and nation. He stood for universal 
humanity when he said “I prefer a good German to 
a bad Czech.” 

It is not a nation that counts for me, what counts 
for me is whether a man is good or bad; that is the 
only criterion which I recognise. I do not think 
that everyone outside my nationality, whom I regard 
as alien, is wicked or bad, nor do I think that all 
men who belong to my nationality are good. I do not 
adopt such ideas. If you wish to have a symbol 
of the true university spirit, the spirit which in the 
Western world has been put forth by Socrates, 
which was exemplified by many others in later years, 
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it is this spirit of intellectual s‘ncerity and universal 
love. Whatever one may say of the great achieve- 
ments of science and technology, their possibilities 
for bringing an end to this world, the one good 
thing that it has done is to bring the nations—races, 
cultures, civilisations—of the world together. They 
have come together—never again to part. We have 
to settle down and work together as members of 
one community. Cur true nationality is the human 
race, our world is our home. It is that kind of 
society that is emerging today. The tumult, the 
agitation, the violence, the anger, and the other 
things which we come across in this world we will 
see they are all the birth-pangs of a new. world 
order. 

This world has progressed from a state of molten 
mass of fire to habitation of life, then animals, 
human beings, and the human beings have come to 
the State when they are divided by doubts and dis- 
cord. The revolution is not complete, they have to 
complete themselves before they can become citizens 
.of a world community. 

We are accustomed today to the nation-state, 
also to the military method of solving our inter- 
national disputes. Both these things have become 
out of date. The military methods used today, 
with all these nuclear weapons, are not likely to 
succeed for gaining of our ends. And as for the 
nation-state, as for our believing that we are the 
elect of God or designed to be the educators of the 
human race, every nation claims conflicts are 
inevitable. 
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We have to settle down to a situation where we 
think that we are all the children of the Supreme, 
that every nation has a particular contribution to 
make to this richness of this world, the variety and 
the wealth of the human society. It is that kind of 
society that we have to work for. 

How can we get it? We know the way in which 
the nation-state was formed. People there were 
who had their private armies, and we came to the 
conclusion that if all these disputes between groups 
and tribes are to be over, we must surrender our 
right to private violence and hand over whatever 
powers of coercion we have to a central authority 
called the State. 

There will be sources of unrest, sources of up- 
heavals, dissensions, etc., so long as people are not 
treated on a fair basis, so long as they do not have 
opportunities by which they can rise to their full 
stature, so long as some people are submerged and 
a few illustrious men enjoy all the privileges and the 
large numbers suffer from privation and poverty, 
unemployment, etc. 

So if a nation-state is to be stabilised, all the 
citizens of that State should have the right to express 
themselves. Opportunities for self-expression, self- 

development must be accorded to them. 

If we surrender our private armies and hand 
over the instruments of coercion to a central 
authority, and also -try to remove all the causes 
which bring about social unrest, we shall then have 
a national purpose, some community of ideals, some 
objectives which bind all the citizens together. If 
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we have that, the nation becomes a stable one. 
Surrender of private armies, settlement of differences 
among the people, and the development of a 
common objective, a common purpose... we have: 
to transfer this to the international scale. Some 
part of the sovereignty of the nations of the world 
will have to be given over to a central authority. 
And if there are among the nations of the world 
sources of dispute arising from political domination, 
racial discrimination or economic exploitation, we 
must do our best to remove these sources which are 
the causes of conflict in this world. 

The real conflict is in the minds of men. We 
know the right, we know what is inevitable, we 
know what is.in the mind of events, what is the 
purpose of this world. All the prophets, all the 
seers, have told us that. But yet there is the resis- 
tance coming from our past traditions, from our 
past history. We still cling to the nation-state. We 
still believe in the principle Might is right. That is 
why we are going on piling up armaments. If they 
explode there may be disaster. Even if they don’t 
break up, if you are testing these nuclear weapons, 
it means radioactive substances will be deposited in 
the bodies of men, killing them slowly, if not 
quickly. That is bound to happen; it is happening 
now, on some scale or other. The armament makers 
tell us nothing serious is happening, but the fact is 
there. It is this conflict between the future world 
society which asks us to look upon all nations as 
contributory elements to a larger hope, and our own 
society of rival, sovereign powers, each trying to 
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dominate the other. It is this conflict which is 
going on in the hearts of men, a conflict between the 
future and the past. 

We should not be wedded to the past, we should 
advance into the future. That can happen only if 
men’s minds and hearts become enlarged. It is the 
expansion, the illumination of one’s own conscious- 
ness, the growth of the mind of human beings, that 
can bring about such a society. The new world 
order, the new world society, a world conscience, a 
world community, these have to be established. 

Men are born to love and create—not to hate 
and destroy. It is an abnormal, unnatural process 
when one man tries to kill another or adopt methods 
which are ruinous to other people. We should 
recognise that the same invisible arms are protecting 
all human beings. They may be estranged from one 
for a time, but it is merely a temporary estrangement 
which one would be able to overcome. S 

I think in this critical period of human history it 
is those people who are above the strife, above the 
battle, who think they themselves are the servants 
of God and humanity, who will constitute the small 
remnant, the minority, which will raise this world 
to a higher level. By raising our own spirits, each 
individual becomes an incarnation of the Supreme. 
He has got in him the indwelling light. He cannot 
be regarded as deserted by the Supreme. If the 
Supreme is there, that Supreme protects every 
individual in this world and nobody is deserted by 
Him. Even when we are tempted to do things alien 
to us, opposed to our convictions, even when official 
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duty sometimes tempts us to do things which are 
Opposed to our own personal convictions, we should 
not do them or do them with tears in our eyes. 
Standing on the brink of temptation, we should 


never forget that our supreme loyalty is to God, 
truth, and humanity. 
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The Promise of the Future 


THE HUMAN MIND seeks order and revolts against 
uncertainty, irrationality and chaos. It attempts to 
bring some order into the chaotic facts and experi- 
ences. Man is not merely a tool-maker, he is also a 
pattern-maker. He looks at the world and finds 
that things supersede one another in perpetual 
Succession. All things are subject to the dominion 
of time. The greatest works of art, the greatest civili- 
Sations are not exempt from change. Therefore, 
-man asks the question whether the cosmic process 
has any meaning, whether life has any purpose, whether 
history tends any way or is a mere absurdity. 
There are some existentialists, like Albert Camus, 
who think that the world is absurd and there is no 
purpose; death is pointless. But that is giving up 
the problem in despair. Every metaphysical quest 
reckons with the existing problem of perpetual change 
and asks the question whether this series of changes 
means anything or not. The Buddha said, “Old age, 
sickness, death, these scem to be the staggering facts 
of life.” Plato asks us to meditate on death if we 
wish to philosophise. 
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So, the question is whether change is everything or 
whether there is anything superseding change, giving 
meaning to change, inspiring it, informing it, making 
it significant and purposeful. It is that way that some 
of our thinkers ask us and take us away from the 
world of darkness, death and imperfection. Let us 
know whether there is anything real, whether there ` 
is anything which may be regarded as taking us from 
darkness to light and from death to immortality. Is 
annihilation the end of all things or is there any other 
alternative ? Or has this world any meaning? Well, 
it was first said that there can be nothing in the 
world. Why is there something at all, why is there 
nothing? The very fact that there is something, 
means that there is a perpetual creation, producing 
one thing after another, and that there is being from 
which all existence arises. Existence means standing 
out. Therefore, if there is being, is it inert being, is 
it intelligence or is it merely a mechanical process 7 
That being must haye intelligence of purpose, be- 
cause this world itself is not a mere succession of 
events, it grows from one thing to another. 

From molten mass of fire we came into living 
beings; from living beings we have come to animals; 
from animals we came to human beings; but man is 
not the crown of evolution. Man has to be sur- 
passed. He is to preserve himself. He is full of 
discords and contradictions. He wants one thing 
and does another. Doubts, discords, difficulties 
overcome a human being. If this is the end of all 
things, if he cannot grow into something bigger, then 
the evolution may be regarded as a failure. So being 
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is also intelligence. Its purpose is to order things. 
Cosmic evolution is an ordered progressive évolu- 
tion from being to intelligence. Now the question 
may be raised as to why is being, why has it given 
rise to this universe and not any other? If being is 
infinite possibilty, then why is this particular possi- 
bility chosen and not any other. The answer 
to it is that it is because that being has also freedom. 
It has freedom to choose, it chooses to produce 
one possibility and not another. Therefore, by 
looking at the universe, we try to find out if this 
universe has any base behind it. 

The “Upanisad declares that we can get to the 
teal, get to the love of God, to the immortal. The 
Buddha affirms that there is such a thing as nirvana, 
emancipation from the bonds of time. When Chris- 
tianity was founded on divine despait, the answer 
came, “He is risen, the worms may devour my body 
yet I see the light in living flesh.” So, all those who 
believe in some meaning, in this adventure of time, 
affirm that there is a goal, that there is a purpose 
and man can grow from his present intellectual 
predicament by study, by inward discipline, into a 
spiritual being who is illumined and who is free 
from hate and fear and looks upon the whole world 
as kindred. This quality of freedom is present in 
every human individual. 

When we reduce ourselves to mere things, to 
mere objects, we do not realise that we are also sub- 

“jects with the quality of being, of intelligence and of 
freedom. This is how we dehumanise ourselves and 
then become mere cogsin the wheel. What each 
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human individual has to do is to realise that he is a 
human being, a subject, able to transform the world, 
to mould history, to determine the goal to which we 
Should move. We are not mere things, or mere 
objects. But millions of our people do not realise, 
do not recognise the principle of Creativity which is 
in them and make themselves into passive objects 
moulded by circumstances that lead us to think that 
We are Victims of necessity and not masters of our 


future. We come to the present state by the exer- 


cise of free will and we can still move forward. 


There is no necessity for despair, because the Spirit 
isin us. We shall not be defeated by cireumstances. 
We are not victims of fatalism. We can decide our 
future fate. There is nothing inevitable. We need 
not bow to the inevitable and say that there is noth- 
ing which is open to us. We have to go forward. ` 
In the present situation of the world, with 

spectacular developments in science and technology, 
what we call the great weapons of nuclear warfare, 
it is not necessary for us to say that annihilation 
is inevitable. Greater catastrophies of illness, epi- 
demics, earthquakes, man has survived. So long 
as he has the spirit in him alive, so long as 
he does not extinguish that flame, so long as that 
creative spirit is working in him, he can move 
forward. Ours seems to be the inevitable destiny of 
the world to make this world into a happy home. 
So many changes have taken place in the world and 
change for the better now is not impossible. When 
our scientific knowledge has increased to its present 
extent, ve must develop to control it, to control that 
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knowledge so as to improve our mutual, social and 
political relations. We have had feuds, tribes, clans. 
We have overcome them and become what we call a 
nation, by taking away the instruments of coercion 
from private individuals and tribes and placing them 
in the hands of a central authority called the State. 
We have also to do something else; remove the 
cause of disparity among the citizens of the State. 
So also we have to make all the citizens believe in 
certain common ideals and purposes. A nation- 
state is established by the removal of the instrument 
of coercion from private parties and individuals. 
Now by removing the cayse of unrest, such as 
economic disparity, starvation. and endowing them 
with certain common ideals and purposes, the for- 
mation of the nation-state in the world can be made 
into a single community, by the same process of 
removing the causes of unrest among nations, like 
colonialism, racial discrimination, and endowing the 
whole of humanity with a common purpose. 

That kind of common purpose will have to be 
instilled into the hearts of people of the world. The 
causes of disparity will have to be removed and we 
have to develop understanding among nations, so- 
that they feel allegiance to one common humanity 
as they now feel towards nation-states. Intense 
nationalism is the character of the present age.* And 
that has to give place to a true internationalism. We 
do not wish for cosmopolitanism where we roll all 
nations into one. So neither nationalism, nor 
cosmopolitanism is the goal, but the historical 
process is taking us to a goal where each nation will 
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contribute without losing its own genius and 
characteristics. We call it the United Nations, but 
that United Nations requires to be strengthened an d 
must be given all the powers to settledisputes which 
are fratricidal in character, due to misunderstand- 
ings and estrangements. A new man has to be 
created who feels for humanity as a whole. This 
change in man requires inward change. 

But what has religion to do today, formal, 
sectarian, institutional, dogmatic as it is, quarrelling 
with other peoples, not having enough love for one 
another, but having enough hate? If our minds are 
to be enlarged, hearts are to be enriched as a whole, 
the process of transforming the nature of man has 
to be effected. It is that-change which will be 
symbolic of the change in the world. We must 
believe ourselves to be true citizens of the world. 
We are hewn from the same rock, have sprung from 
the same source. We must become turned to that 
future life and bring about change in ourselves. 
Mere change in the environment will not bring 
about inward change. We bring about inward 
change by discipline and meditation. That is what 
we have to undertake, if we are to be the true 
inheritors of the new world, where the arts of ages, 
books and classics from every part of the country 
are available to us. We must, therefore, try to 
understand each other and recognise them as good 
or as bad as ourselves. That is what all academies 
and universities stand for: intellectual solidarity, 
mutual understanding, peace on earth and goodwill 
among nations. 
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EPILOGUE 


The Inward Light 


THERE ARE MANY people today lost in spiritual con- 
fusion and tempted to become atheists or sceptics. 
They are also asking themselves the question 
whether there is not a religion which we can practise 
with intellectual integrity and ethical conviction. 
Such people, who are the children of modern science, 
turn to the Quaker doctrine which has so much in 
common with the traditions of our own country. 
There are many people in our country who are also 
dissatisfied with the practices which are repugnant 
to one’s conscience, with beliefs which are incredible 
in their character and do not command themselves to 
the cultivated minds of modern times. They have 
also turned to religion as a spiritual encounter, an 
adventure, a kind of insight into the Ultimate Truth. 
They are the people who tell us that the Supreme 
does not dwell in Heaven above, but He dwells most 
pre-eminently in the souls of men. The Quakers 
call it, “inward light.” We call it avatara Jyoti, or 
the light which dwells in the inmost being of man. 
You have therefore a community, so. to say, in 
the world of spirit, in the Quaker doctrine, which 
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has been the governing principle of the life of 
members of this community and in our country. 
It is because we believe in the spiritual nature of the 
human being, because we believe that the human 
being is the dwelling place of the Supreme; that 
body which we call deha is devalaya, or the Temple 
of the Supreme. If really we think that each human 
being has divine possibilities, has the light of spirit 
in him, indwelling light as you call it, then every 
human being will have to be regarded as entitled to 
the highest possibilities, the highest consideration, 
not to be regarded as ever deserted by the Supreme 
or condemned to any kind of destruction. Every 
human being has the spirit of God in him. 

This is the basis of the democractic practice. 
Democracy is not merely a political arrangement, 
or convenience; it is a spiritual faith. This is a 
faith which we are trying to practise today in our 
political institutions themselves. In the Indian 
Constitution, you will discover, that there are sev eral 
of these things which we once upon a time adopted, 
which we tolerated, which are being set aside, and 
you will find “untouchability” being made crimin#i, 
class distinctions and caste distinctions being reduced 
to their proper level. Class distinctions may be 
inevitable but caste distinctions are wrong and 
pernicious. 

And a more important point is that we have to 
learn to tolerate other religious views, not merely 
tolerate, but appreciate them. If religion is to be 
regarded as a personal adventure, an insight into 
the Ultimate Truth, then there may be differeat 
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pathways, different forms of address. All these 
things are accepted as valid though we may practise 
our own particular way of life. i 

In India we have people professing Hinduism, 
Isam, Buddhism, Christianity, Sikhism, Judaism, 
Zoroastrianism. All of them are, according to the 
Constitution, at liberty to profess their beliefs, 
practise their rites, and carry on in their way so 
long as they do not hurt the conscience of other 
people, so long as they do not interfere with the 
equal liberty which other people have. 

This has come down to us from our early 
centuries. People may come from different direc- 
tions, approach different ways, so long as they are 
pilgrims on the road they may have their quarrels, 
but when the pilgrims reach the end of their quést, 
they will feel that they belong to one supreme 
family, they form kindred spirits, whether they come 
from Islam, Christianity, Hinduism or Buddhism, 
they all belong to one Church of God Universal. 
We may not all belong to the Church of Christ, or 
Buddha or Mohammad .. . but we all do belong to 
the Church of the One Universal Spirit, which is - 
called by different names in different religions. 

That has been the tradition which has come 
down to us for over thirty centuries. We have not 
always followed it. We have deviated from it in 
our unfortunate days, but so long as some of the 
people were able to put that ideal before the con- 
science of the community, before the mind of the 
community, that was accepted as the right thing. 

We have to proceed on a principle, the principle 
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Saying that religion is to be regarded as experience 
of the Supreme. Saint Paul says: “We may have 
our quarrels. But when once we see God face to 
face, our quarrels cease and we are able to beckon 
to each other as belonging to the same family.” 

That has been the tradition which has come 
down to us, and that is the tradition which is the 
basis of the democratic faith. When you practise 
brotherly love, when you look upon all people as 
children of the Supreme, then there cannot be any 
real distinction between one race and another, or 
one nation and another. There is no master race, 
there is no master nation, there is no master class. 
We are all equally, citizens of this world and the 
children of the Supreme. 

Therefore, all these barriers and distinctions are 
cancelled, so to say, taken over, sublimated, into 
one kind of truth, human fellowship. This same 
concept that no man has a right to govern another 
and every one must live under an administration 
which he chooses for himself has to be ingrained in 
our very thought processes. In other words, com- 
munity must be given the liberty to choose the type 
of government under which it lives. 

The principle of the equality of all beings which 
is inscribed in United States’ Constitution (“All 
men are equal ... All men are entitled to life, liberty, 
and the pursuit of happiness”), is the aim of nearly all 
Constitutions of this world. 

This impulse, this inspiration, has encouraged 
many other peoples of the world to fight for their 
own political liberty, and it has succeeded in enab- 
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ling so many submerged people and subject. nations 
to gain their political freedom. The same kind of 
impulse that led Abraham Lincoln, a hundred years 
ago, to emancipate the slaves. He it was who dec- 
lared that it is not possible for a country to be half 
free. and half slave. He it was who took courage 
and who promulgated that doctrine. It is easy to 
inscribe things in the Constitution, difficult to imple- 
ment them in practice. 

But the goal is there, the directive is there, we 
should try to see there are no more slaves left in this 
world. That also isa direct result of the famous 
principle of the indwelling light, of the light within, 
that these artificial inequalities and the burdens 
under which people suffer, the subjection of women, 
so to say...all such disabilities require to be 
removed. 

So not only the political independence of nations, 
but the social equality of all human beings were the 
concepts directly derived from the Quaker principle, 
or the principle of the indwelling light; that each 
individual must regard himself equally a candidate 
for the potential status of acquiring a higher, 
spiritual life that follows. There is no doubt that 
we are at the moment a confused people. We 
believe that for security it is necessary for us to pile 
up armaments. We also realise that this piling up 
of armaments may by mistake or accident result in 
annihilation of the human race. We know the two 
impulses are conflicting with each other in each 
human being. Man is 2 paradoxical being, full of 
contradictions, glorious and yet scandalous. He 
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is one who is the crown of creation, at the same 
time he belongs to the scum of creation also. 

You have in man these two impulses conflicting 
with each other. What is necessary is to integrate 
the human person, to see to it that the divine domi- 
nates his whole life, that the fallen nature, so to say, 
the baser passions, other things which happen to be 
there, are kept in check, subdued, and man himself 
is lifted to see the glorious destiny for which he is 
intended. 

It is that which makes us still seekers. We have 
not attained our goal. We are struggling, we are on 
the pathway, there is light and there is darkness. 
Both of these things are fighting each other in every 
human being, and it is essential that the darkness 
be dissipated and the ciouds of misunderstanding 
dispersed, and the light must shine in all the activi- 
ties which we perform. 

Ihave no doubt that if we are really scrious 
about our faith in the Supreme, if it is not merely a 
facade or a profession, but if it is something which 
is a consuming fire, which is a burning conviction 
in you, something which transforms. your nature, 
makes you believe it is not enough for you to con- 
form to the world as it is, but you should change 
your whole nature, it will snake us change the habits 
which have come down to us for centuries, and see 
that what was possible once upon 4 time, what was 
permissible then, is not permissible today, because 
of the dire and disastrous consequences which the 

` pursuit of the same practices will bring about. 

Conditions have changed. War may have been 
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used as an instrument for establishing justice once 
upon a time, but war in the nuclear context. is 
intolerable. There will be neither justice nor in- 
justice, there will be no humanity left in this nuclear 
age. It is therefore essential that man who has 
changed so often should change once again. He is 
here at one of the crucial periods of history when 
humanity has to take a leap forward, has to change 
his axis of conduct, national and international. If 
man has to survive, he must change; if he does not 
change, he will perish. 

The light within us gives us the hope that it is 
Possible for us to change. We have changed so 
often in our history. What is it that has enabled us 
to push forward, to bring about all the great achieve- 
ments which enable us to establish a unity in this 
world, which enable us to feed everyone, and to 
clothe everyone? The possibilities are there avzil- 
able for us. It is that light within that has impelled 
us to go forward step by step, to advance from one 
Stage to another, adjust ourselves to changing 
conditions. That very capacity which we have exhibi- 
ted, manifested so very often in our past history, 
gives us hope that if we are sincere, earnest, disci- 
plined and dedicated, it will be possible for us to 
bring about a new world, a changed world, a trans- 
formed world, where man will not be afraid of man, 
and man will love man and try to bring about a new 
world altogether worthy of humanity. 

It is this doctrine of not looking upon man as 
mere object, an item ina series of happenings, the 
Victim of necessity, dialectical or naturalistic, but as 
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one who Can sit in judgment on nature. The 
human being is not a mere fraction of nature. He 
has something non-natural in him.. .he sits in 
judgment on nature, moulds nature, remoulds it, 
and brings it into conformity with his own ideals. 
Man is a subject as well as an object. If we 
overlook the subjective character, the inwardness, 
the freedom of the human being we do so at our 
peril. Lessons of the past give us hope that we 
may transform ourselves in the future, that we may 
become different from what we are. We need not 
inherit the past practices. We will reckon with the 
changed conditions, with the new environment, and 
understand that in this new environment the persis- 
tenee of old practices -will mean ruin to humanity. 
If we are able to understand that,.it means that we 
will be able to change ourselves and to change the 
world and bring about a new kind of world in which 
we can settle down in peace, friendship, and amity. 
In a university it is given to us to learn from one 
another, learn about one another, about other 
people’s beliefs, about other practices, bring about 
an understanding of one another. All the religions, 
all the cultures, all the civilisations will come toge- 
ther one day. And this gives us opportunity to see 
that theugh there may not be uniformity, there may 
be harmony, there may be unity, there may be 
recognition that all are partners in the one supreme 
task of nourishing the spiritual life of mankind, and 
not rivals for power, for domination. == 
I believe a kind of intellectual cooperation 1s 
essential for the new world which is facing us today. 
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We started off with a great deal of confidence at the 
beginning of the century, until that confidence was 
shattered by the First World War. In the subse- 
quent years we passed through phases of nihilism, 
confusion, excitement and had no definite purpose 
and the Second World War came. And after the 
Second World War we are now in a period of what 
is called the cold war. 

Here are two great groups standing against each 
other, piling up armaments, threatening the world 
with destruction instead of trying to reach some 
kind of settlement and save the world from 
destruction. 

Whether it is science or metaphysics or religion 
that we think of, all these things are there to tell us 
about the freedom of the human individual. When 
we are told that scientific developments mean the 
dominance of determinism, the dominance of the 
environment, we have to demur to such a kind of | 
Speculation and say: ‘The scientist, if he affirms 
anything, he affirms the responsibility of the 
individual ... his capacity to sit in judgment over 
the environment, mould the environment to suit his 
own purpose and his own wishes. He is trying to 
overcome the limitations of his physical being, he is 
trying to escape from the necessities of nature, he 
does not want to be a mere instrument of nature, a 
mere part of nature or a fraction thereof. He is 
asserting individuality, the freedom, the subjectivity 
of the human soul. He is affirming that man may 
bea composite of subject and object.” If we over- 
look the subjective character and merely look upon 
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ourselves as a thing, as a mere machine, as an object, 
we are dehumanising ourselves. 

So many things are happening in this world, 
which tend to that process of dehumanisation. They 
are all leading us to believe that man has no hold 
on the development of events, that events will take 
their course, whatever man may do. But if you - 
look at the history of the world it tells us that all 
the progress that has happened is due to the initia- 
tive of the human individual, to the assertion of his 
will, to his supremacy over the environment, to the 
tendency by which he says: ‘It is not possible for 
me to submit to nature, I care for freedom, I wish to 
escape from coercion. Whether that coercion be 
historical, scientific, natural or environmental, which- 
ever it may be, I wish to escape from that.’ It is 
the aspiration for freedom that is asserted and 
established by the scientific quest, by the scientific 
tendency to dominate nature. 

It is exactly the same tendency to escape from 
necessity, to escape from the tyranny of time, that 
constitutes the reality of the metaphysical quest. 
All the metaphysicians in the world—whether they 
are of a religious nature or of an opposite kind— 
always tell us that one thing we are trying to 
assert here is: How can we escape from all the 
tendencies which lead to decay, lead to death? How 
can we escape from death? The metaphysician 
asks: ‘If time is all, if the world is a series of 
perishings and creations, if nothing 1s stable, if 
nothing abides, if everything passes away, 1S- there 
any value in this world, is there any meaning in this 
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world? Are we merely the victims of this stream 
of time, or is there any purpose ? 

It is again this desire to escape from the tyranuy 
of time with its death and other things. A great 
metaphysician said: , “It may be a fleeting fear for 
people whio don’t think about it, but for people who 
think, who contemplate on the predicament in which 
human beings are placed, it is a primordial fear, it is 
a fear which is rooted in us.” Is it possible for us to 
escape from that fear ? . 

The answer which has been given us is that it is 
possible for us to escape from that. All the meta- 
physicians, all the religious seers have asserted it. 
Who shall save me from the body of this death ? 
The crucified Lord is not the last word on the 
subject. Christ is risen. In other words, the 
immortal spirit is there, it is not subject to the 
Vicissitudes of time, it is something which Supersedes 
all those things, it is that spark of celestial fire which 
is found in each human individual, which is not 
subject to chance, which is not subject to natural 
necessity. 

So when people come to us and tell us that 
the future is inevitable, that there is nothing for the 
human individual to do, that he js merely the 
servant of the forces of nature, the forces of the 
environment, when they talk like that, they overlook 
the whole history of humanity, the whole history of 
our progress. At every stage the progressing indivi- 
dual, the free responsible individual, asserts his 
Supremacy over environment. 

So today, when this deadlock faces us, when we 
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are confronted by this menacing piling up of nuclear 
armaments, and when people tell us that by acci- 
dent or by mistake or by some chance something 
might happen, we are overlooking that spark of 
freedom that each individual possesses. If we believe 
in that, there is no question that the gates of the 
future are wide open and it will be possible for us 
as human individuals with boundless possibilities to 
overcome what seems to be the inevitability of the 
future. 

There is no such thing as any inevitability so far 
as human life is concerned. We are degrading 
human nature, dehumanising it, making humanity a 
mere robot. Well, that is the sort of thing which 
is against the spirit of all science and of all meta- 
physics and of all religion. I feel that even science 
should not make us believe in the omnipotence of 
matter or the omnipotence of necessity. It shows to 
us the superiority of the human mind. If this human 
mind surrenders its humanity, makes itself into an 
object, lapses into rigidity and routine and does not 
understand the boundless possibilities which are 
located in that creative side of human nature, it is 
then that we become dential. There is no such thing 
as God dictating the future of events completely. 
We are co-workers with the divine spirit: every 
sciehtist, every technologist is a co-creator . . . he 
is doing something which would be duly regarded 
as the prerogative of the divine. The divine uses 
the human individual. Every human individual has 
in him this eternal spark, the creative element. If 
we overlook, we are untrue, unfaithful, to our own 
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education, to our own humanity. 
he world is to make men, human 


The purpose of t 
beings, into humane beings, into beings who are 
civilised, who abhor cruelty, who cannot stand the 
torture to which men are subject unnecessarily. So 
long as there are iniquities to be overcome, errors to 
be corrected, evil to be surmounted, the human 
individual has a task to fulfil. And he can fulfil that 
task because the intelligence of the Supreme Power 
or the Divine has its location in the human heart. 
It is there—fighting, so to say, the undivine parts. 
So much of it is darkness, yet the light is there, and 
the light will overcome the darkness until at last the 
human individual becomes a manifestation of the 
true spirit of man. 
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